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What happens when you lose sight of an ancient civilization? What happens when the history 

of an entire era is hijacked? What happens when you take away the legacy of a nation? What 

happens when you violate the sanctity of a human being; of all mankind? What happens when 

all this comes to pass? Is the truth irrevocably lost? Or does it hide from sight, only to return 

after a while, as the Dwellers of the Cave returned to the City? And can the people of the City 

suffer the return of the Cave Dwellers? Or will darkness endure in the City? Will the Nile Valley 

accept the return of the Egyptian civilization? Or will MiἹr remain in the City? Will the land of 

¸ŜƳŜƴ ŀŎŎŜǇǘ ǘƘŜ ǊŜǘǳǊƴ ƻŦ LōǊŀƘŜŜƳΩǎ ŀƴŎŜǎǘƻǊǎΚ hǊ ǿƛƭƭ ǘƘŜƛǊ ƳŜƳƻǊȅ ōŜ ŦƻǊŜǾŜǊ ƛƳǇǊƛǎƻƴŜŘ 

in Iraq? Can tƘŜ {ŀǊŀǿņǘ aƻǳƴǘŀƛƴǎ ƻŦ ŦƻǊƎƻǘǘŜƴ !Ǌŀōƛŀ ǎǳŦŦŜǊ ǘƘŜ ǊŜǘǳǊƴ ƻŦ ǘƘŜ tŀǘǊƛŀǊŎƘ ŀƴŘ 

his descendants Isἕņǉ ŀƴŘ ¸ŀΨǉǹōΚ hǊ ǿƛƭƭ ǘƘŜƛǊ ƭŜƎŀŎȅ ōŜ ƘŜƭŘ ƘƻǎǘŀƎŜ ƛƴŘŜŦƛƴƛǘŜƭȅ ƛƴ ǘƘŜ 

ǿƛƭŘŜǊƴŜǎǎ ƻŦ ǘƘŜ [ŜǾŀƴǘΚ ²ƛƭƭ ¸ǹǎǳŦ ŀƴŘ aǹǎŀ ǊŜǘǳǊƴ ǘƻ ǘƘŜƛǊ ƘƻƳŜƭŀƴŘ ƻƴ ǘƘŜ ƎǊŜŜƴ ǎlopes of 

Ṝimyar? Or are they doomed to tarry forever in the desert of rabbinical lies? Will ancient ṻŀƴΨņΩ 

ŜǾŜǊ ǎƛƴƎ ƛǘǎ tǎŀƭƳǎ ŀƎŀƛƴΣ ƘŜǊŀƭŘƛƴƎ ǘƘŜ ǊŜǘǳǊƴ ƻŦ ƛǘǎ ǎƻƴǎΣ 5ņǿǹŘ ŀƴŘ {ǳƭŀȅƳņƴΚ hǊ ǿƛƭƭ ǘƘŜƛǊ 

memory be eternally lost in Palestine and the passages of the Orientalist translations of the Old 

Testament? 

Lǎ ǘƘŜǊŜ ŀƴȅƻƴŜ ƻƴ ǘƘƛǎ 9ŀǊǘƘ ǿƘƻ ǿƛƭƭ ƭƛǎǘŜƴ ǘƻ ǘƘŜ Ŏŀƭƭ ƻŦ ǘƘŜ {ŀǊŀǿņǘ aƻǳƴǘŀƛƴǎ ŀƴŘ ǇŀǾŜ ǘƘŜ 

way for the truth to return to the City? 

And will the people of the City welcome the return of the truth? 

 

____________ 
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Disclaimer 

 

This book is not the work of one person, nor can any single person lay claim to its contents. It is 

a compilation of many works; an assemblage of book passages, sayings, quotes, interviews, and 

articles most of which have been translated from Arabic to English for your convenience, and 

compiled into one volume. It is not to be published, as those responsible for its compilation 

have no legal right to publish it in any way, shape or form; nor do they seek any material gain 

from it. It has been made available for free and is for you, dear knowledge-seeker, to read in 

the privacy of your own home, and to share with your friends or loved ones as you see fit. 

The message of this book is directed first and foremost to those who call themselves 

άaǳǎƭƛƳǎέΣ ŜǎǇŜŎƛŀƭƭy those among them who can read and understand Arabic, as they have the 

utmost obligation and responsibility towards their non-Arab brothers and sisters in the faith. 

¢Ƙƛǎ ƛǎ ōŜŎŀǳǎŜ ƻƴƭȅ ǘƘƻǎŜ ǿƘƻ Ŏŀƴ ǎǇŜŀƪ ŀƴŘ ǊŜŀŘ ǘƘŜ ƻǊƛƎƛƴŀƭ ƭŀƴƎǳŀƎŜ ƻŦ ǘƘŜ vǳǊΩņƴ ŀǊŜ 

qualified to assess the credibility of the Arabic sources used as references, and to judge the 

ŀŎŎǳǊŀŎȅ ƻŦ ǘƘŜ ǘǊŀƴǎƭŀǘƛƻƴ ƻŦ vǳǊΩņƴƛŎ ǇŀǎǎŀƎŜǎ ǘƻ 9ƴƎƭƛǎƘΦ Lƴ ƴƻ ǿŀȅ ŘƻŜǎ ǘƘƛǎ ƛƳǇƭȅ ǘƘŀǘ 

Christians or Jews - especially those who are not content with the beliefs they have inherited 

from their parents or communities, and who feel an urge to search for the truth - cannot 

benefit from its message. The book is mainly concerned with history, geography and 

archeology, and most of the information contained within it is of special relevance to the 

ŦƻƭƭƻǿŜǊǎ ƻŦ ǘƘŜ ƻǘƘŜǊ ά!ōǊŀƘŀƳƛŎέ ŦŀƛǘƘǎ ŀǎ ǿŜƭƭΦ 

_____________ 
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We dedicate this endeavor to all of humanity. 
 

May it contribute to our awakening. 
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Spelling and Transliteration 
 

 

The following is a spelling and transliteration guide, to help non-speakers of Arabic grasp the 

actual pronunciation of certain Arabic letters. 

 

a = ϒ (short alif ) when it comes at the beginning of a word. Examples:  amr  ύΣϼвϒό  aseer ύϼтЂϒό , 
alam ύаЮϒό . 
_________ 

Ω =  ϒ  ( short alif ) when it comes in the middle or the end of a word. Examples: maΩƪŀƭ ύЬЪϓвό , 

ƳŀΩǿŀ ύомϓвό , SabaΩ  ύϓϠЂό , nabaΩ ύϓϠжό . 

 

OR, ( hamzah ). Examples: ƧņΩ  ύ̭ϝϮό , ƳņΩ   ύ̭ϝвό , vǳǊΩ ņn   ύдϐϼЦό  
_________ 
 
ņ = (long alif ). Examples: asmņΩ  ύ̭ϝвЂϒό , anwņr ύϼϜмжϒό , aqlņm  ύаыЦϒό . 
_________ 
 
th =  Ϩ   (ǘƘņΩ ). Examples: Yathrib  ύϞϼϪтό , thawņō ύΣϞϜмϪό  thaman  ύΦдвϪό  
_________ 
 
dh = Ϻ   (ŘƘņƭ ). Examples: dhahab  ύϞкϺό , ņŘƘņƴ  ύдϜϺϐό , dhakar  ύϼЪϺό . 
_________ 
 
ἕ = ϰ   (ἤņΩ ). Examples: ἤamal  ύЬвϲό , ἤoot  ύϤмϲό , Ṧimyar  ύϼ̲тв̴ϲό . 
_________  
 
Ἱ = Ј   (ὄņŘ ). Examples: ẅņƭŜƘ  ύϱЮϝЊό , ὄƛȅņƳ  ύаϝтЊό , aὄƴņƳ ύаϝжЊϒ ό . 
_________ 
 
Ἁ = Ќ   (ἓņŘ ). Examples: Ramaἓņƴ  ύдϝЎвϼό , ἓŀƭņƭ  ύЬыЎό , ghaἓab  ύϞЎОό . 
_________ 
 
Ἶ = А    (ὋņΩ ). Examples: ὋǹǊ  ύϼмАό , ōņὋil  ύЬАϝϠό , ὋņǊŜǉ  ύФϼϝАό .  
_________ 
 

ὒ = Д  (ὡņΩ ). Examples: ὡaheera   ύϢϼтлДό , ὡŀƭņƳ  ύаыДό , shawņὡ  ύДϜмІό . 
 
_________ 
 

 Ψ  = И  (Ψŀȅƴ ). Examples:  Ψƛǉņō  ύϞϝЧКό , aΨǊņō  ύϞϜϼКϒό , FarΨŀǿƴ  ύдмКϼТό .  

_________ 
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gh = М  (ghayn ). Examples:  ghayth   ύϨтОό ,   ghafoor   ύϼмУОό ,  raghd   ύϸОϼό . 
__________ 
 
q = Ф   (ǉņŦ ).   Examples:  ǉƛǘņƭ   ύЬϝϦЦό ,  qalam  ύаЯЦό , Quraysh   ύЄтϼЦό . 
__________ 
 
h = ̮ к   (Ƙņ ).  Examples: IǹŘ    ύϸмкό , hadiyy  ύ ̵ рϸкό , wahn  ύдкмό .  
__________ 

 

Note: Aside from proper nouns (the names of prophets or geographical locations), certain 
terms that appear in the Arabic text of the vǳǊΩ ņn   have been left un-translated for the time 
being, as we have yet to find accurate substitutes for them in English. Consequently, those 
terms have been left as they are, and transliterated for the convenience of non-speakers of 
Arabic. 

 

__________ 
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Preface 

 

Did al-HamadǕni really describe, in his book entitled (lit) Description of Arabia, the very same 

country that was the theater of the Old Testament? This question, which had never before - to my 

knowledge - been asked by anyone, kept on occurring to me as I repeatedly borrowed the book 

from the library of Leiden University, in the Netherlands. Is it really possible? Or could I be 

mistaken? As I flipped through the pages of al-HamadǕniôs gazetteer - a virtual ñYellow Pagesò 

of the tribes of Arabia - following his footsteps in the highlands of Yemen and stopping in the 

same places he had stopped in, I found myself, to my astonishment, looking at the same names of 

tribes, warriors, prophets, valleys and mountains mentioned in the Old Testament, to the letter, 

and without the slightest manipulation whatsoever! 

At first, and despite this, there was always some lingering doubt, as I thought to myself: It canôt 

be! Something must be wrong! Until one day, while I was on vacation in Iraq, I found myself, as 

if by a twist of fate, reading an old book written by a well-known Syrian scholar, Dr.       

AbdulraỠmǕn al-Shahabandar, entitled Al-MaqǕlǕt (lit:  The Articles). My eyes fell on an 

editorial he penned back in 1936, in which he commented about the memoirs of an old Syrian 

explorer, Nazeeh Mouôayyid Al-óAὖm, who had visited Yemen in the year 1916, and written           

a diary entitled (lit)  A Journey to Fortunate Arabia . One passage in Shahabandarôs article 

nearly caused me to leap from my chair. In his comment on al-óAὖmôs book, al-Shahabandar 

wrote the following:  

ñAnd the  Great Rabbi of the Jews in ṻan¼ņΩ, whose name was Ye ia Is ƃq, told him that the 

Jews once had a great kingdom in Yemen, somewhere between ṻan¼ņΩ and Najr ƃn. And that 

this kingdom was established by S ulaym ƃn, son of DƃwƸdò. 

Naturally, I was overtaken with curiosity and eventually decided to look for al-óAὖmôs book. 

After an exhaustive effort, I was finally able to find a copy of it. And herein, I report to you 

exactly what he wrote (pages 141,142 ï Second Issue, London, 1985), about his visit to Yemen in 

1916:  

[ In the famous Jewish District of Old anóƃô, I met wit h several of the great Jewish 

authorities, and asked them many questions about the origins of the Yemeni Jews, their 

ways, their comings and goings. And there I was told, by the Grand Rabbi named Ye ia 

Is ƃq who hosted me in his home, that the Jews of Yemen once had a great kingdom  and 

an extravagant city somewhere around  anóƃô, which was built by Sulaymƃn, son of DƃwƸd. 

When I asked him if it is possible that it was in Najrƃn, he said: ñI canôt be certain if it 

included Najrƃn, but I have no do ubt that it was near  anóƃô ò]. 

It was then that I started asking myself: ñWhy did the Jews of Yemen believe - and many still do - 

that the land of the Bible was indeed in their country? Why had the Jews of Yemen, widely 
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considered the most devout and conservative in their faith, initially declared their reluctance - 

and in some cases their downright refusal - to emigrate to Palestine, deciding instead to stick to 

their land and heritage, while the other Jews of the world, especially those of European stock, 

showed not the slightest hesitation to heed the call of the Zionist movement, and relocate to 

Palestine?ò 

My interest and curiosity in this matter reached their peak when I came by a copy of KamǕl 

ἧaleebiôs controversial book The Bible Came from Arabia, which was published in 1985. To 

give credit where credit is due, ἧaleebiôs book, it must be said, was a genuinely pioneering 

endeavor that helped answer some truly puzzling questions about the geography of the Old 

Testament events, and the fact that they did not seem to fit with Palestineôs landscape, no matter 

how much the Biblical scholars of our day and age tried to interpret the events to make them fit. 

The problem with ἧaleebi however, is that very often he resorted to phonetic manipulation of 

some of the names of the geographical locations in the óAseer and JeezǕn provinces of Saudi 

Arabia, to make them match the Biblical names by force. Although the evidence ἧaleebi 

presented as proof that ancient Palestine could not have been the ñPromised Landò, and that 

Western Arabia was indeed the general setting for Biblical Israel was very convincing, his 

deliberate manipulation of some of the location names tended to tarnish his credibility.   

I began to have some doubts again, until I remembered a conversation about old Arabian poetry 

I once had with a good friend of mine, the Lebanese writer and brilliant critic óImǕd Al-

óAbdullah, whom I met back in 1995, during a short visit to Beirut. óImǕd had written a very 

interesting article which he later published in a prestigious cultural magazine, proving that what 

we have always called ñweeping at the vestigesò was far beyond simply a poetic tradition. It was 

an honest and heartfelt expression from the poets, which demonstrated an almost psychotic 

nostalgia for a glorious and prosperous past long gone, and for civilizations now dust. The 

names mentioned in those sad poems actually belonged to very real places that had left               

a profound mark in the hearts of the composers. So I found myself returning to the poetry of the 

so-called ñJahiliyya Eraò, while keeping in mind what my friend óImǕd had told me. And lo and 

behold! I found the surprise of my lifetime waiting for me; for there, buried in those old verses,    

I encountered, once again, the descriptions of the famous mountains and valleys of Yemen, 

matching, to the letter, their descriptions in the passages of the Old Testament and in                 

al-HamadǕniôs records! 

It is truly astonishing - astonishing and tragic at the same time - that for over a thousand years, 

the Arabs have had, right under their noses and without them being aware of it, accurate and 

authentic geographical documents in the shape of al-HamadǕniôs books, notably Description of 

Arabia  and The Wreath (Al -Ikleel), two invaluable sources that described, in detail, the 

geography of the Arabian tribes; while they have gone on believing the deceptions, illusions, 

manipulations, and forgeries perpetrated by the Orientalists and Zionists in their interpretation 

of the Old Testament texts.  
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And I didnôt stop there. In 2003, after having reached my ultimate and unquestionable conviction 

that the events of the Old Testament had never taken place in Palestine, and that someone had 

tampered with our history and turned it upside down without us being aware of it, I went to 

Yemen, and consulted with two of the most renowned and prestigious academic figures in the 

field of history and religion, Professor ởussain óAbdullah al-óOmari and Doctor Yousef NǕἨer 

óAbdullah - both graduates of Sorbonne University in Paris, France - concerning what I thought 

was my ñdiscoveryò. Their shocking answer was simply put: ñWhat you are saying is 

elementary to usòé 

(FǕel al Rubayói - 2008) 

 

 

Picture #1: Yemeni Jew ish  elders  -  they know the truth that has been hidden from the consciousness 
of the world for centuries.  

 

 

Picture # 2 : Yemeni Jew ish  youth  -  still clinging to their heritage and roots . 

 

 

Picture # 3 : Yemeni Jew ish  children  -  for them, the future is uncertain . 
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What does an Arab Bedouin, wandering in the desert, do when he runs out of water and finds 

himself in a life-threatening predicament? The answer, as spontaneous and surprising as it may 

seem, is the following: he will raise his voice, and sing verses of old poetry which, more often 

than not, bear mention of oases in the desolate wilderness. Upon doing so, the Bedouin might 

discover that a source of water is nearby, thus permitting him to stave off the phantom of dying 

of thirst, and to continue his journey in the unforgiving environment.  

In his book entitled (lit) Poetry and the Poets (page 152), Ibn Qutaibah recounts the story of        

a wandering party from Yemen who, having heard the echoes of the call to monotheism, left 

their home and travelled to meet the Prophet (P). The party lost its way somewhere in the desert, 

was forced to endure three grueling cold nights in the wilderness, and ran out of water soon 

afterwards. On the fourth day, the travelers saw the silhouette of a man riding his camel; a site 

that filled their hearts with hope. One of the members of the party then raised his voice and sang 

verses from a famous poem by the legendary bard Umruô al-Qays, describing a water spring 

within the territory of a tribe known as arij:  

      ϝл̮̮г̵к ϣ̮̮̮̮̮̮ЛтϽЇЮϜ дϒ Ϥϒϼ ϝгЮ                                                                      свϜϸ ϝлЏϚϜϽТ сТ Ќϝ̮̮̮уϡЮϜ дϒ м

     ̱ϬϼϝЎ ϹзК сϧЮϜ еуЛЮϜ ϥ̮̮̮г̵гуϦ   свϝА ϝл̳ЏвϽК Э̵ЗЮϜ ϝлуЯК ̳̭сУт  

Upon hearing the verses, the rider called forth to the thirsty party and enquired about the author*. 

ñUmruô al-Qaysò was their reply. The rider said: ñHe does not err, by Allah! I am of the tribe of 

arijò, and pointed to a nearby pond. The party then hurriedly made their way towards the 

spring, to find it exactly as the poet described, its crystal-clear waters surrounded by boulders 

covered with an outgrowth of moss. They drank to their heartsô content, and filled their water 

skins to the brim. 

Ibn Qutaibah then comments by saying: ñIf not for the verses of Umruô al-Qays, the travellers 

would have met certain deathò.  

If Arabian poetry was truly as important to the Bedouins as Ibn Qutaibah pointed out, can we, 

living in the twenty-first century, use its verses as guides while navigating the wilderness of 

Arabia in search of lost and forgotten places? The answer is most probably that we can indeed, 

because Arabian poetry, as we will eventually realize, is the most accurate atlas we have of such 

places; a veritable gazetteer penned down by a nomadic people whose very lives depended on it. 

But why would we resort to old Arabian poetry to locate the places and peoples mentioned in the 

Old Testament? Before answering this question, it is imperative that we make the following 

preliminary observation: 

______________________________________________________________________________ 

*The verses describe the plight of a herd of stallions that had fled from a bloody battle, to find cover near a water 

spring belonging to the tribe of arij. 
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If  the translations of the Old Testament we have at our disposal today, as Thompson pointed 

out*, are the products of the Westôs interpretation of the manuscripts, it becomes necessary to 

prove that their interpretation was indeed the result of a colonial and Orientalist imagination of 

the East. This imagination was brilliantly exposed by Lebanese author Edward Saóeed, in a book 

he published in 1984 entitled Orientalism, wherein he uncovered the Westôs tendency to 

perceive the East as a land of magic and mysticism, because of a deep-rooted desire to envision it 

as such. Yet what Saóeed failed to see is that it was within this imaginary East itself that a false 

and fraudulent historical account of Biblical Israel was set, while the true theater of the Old 

Testament was hidden from the consciousness of the generations.  

It is therefore necessary that we find another, rival source; a source that is far older and more 

authentic than the Orientalist imagination, to help us piece together the puzzle that has continued 

to baffle archeologists, concerning the location of the Biblical kingdom of Israel. And what 

better source for interpreting the Old Testament events do we have, in terms of accuracy and 

credibility, than Arabian poetry?  

For many centuries, the historical territory of Palestine has been imagined as the theater of the 

Biblical stories, courtesy of a fraudulent and deceptive interpretation of the Old Testament. 

Paralleling this imagination, a seemingly never-ending stream of ideological, political, and 

military campaigns have been aimed at Palestine and its people, in an attempt to effectively erase 

the history of its territory and supplant it with an imaginary Palestine; a Palestine that has been 

marketed to the unaware masses as the ñPromised Landò of the Jews. Within that framework, the 

names of places, tribes, prophets, kings and heroes mentioned in the Old Testament were 

projected onto the territory of Palestine, in what eventually became the greatest geographical and 

historical forgery that mankind has ever known. 

The story of this forgery does not begin in the year 1917, when British Prime Minister Arthur 

James Balfour made his infamous declaration that paved the way for the colonial mandate over 

Palestine. It is a multi-stage deception whose roots can be traced as far back in time as the 

Septuagint translation of the Old Testament manuscript, during the 4
th
 Century BC. Its 

culmination, however, was realized in 1948, when the final stage in the scheme of erasing 

Palestine from history was finally achieved, under the very eyes of an apathetic international 

community represented by Zionist puppet regimes. 

But the biggest tragedy of all is that the Muslims themselves ended up falling for the deception, 

and unknowingly marketing the fraudulent concept of the ñJewish Promised Landò. Apparently,  

_____________________________________________________________________________ 

*Thomas Thompson was a professor of archeology in the University of Milwaukee, USA. He lost his job in 1992, 

shortly after he published his book entitled Early History of the Israelite People.  
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the vast majority of Islamic ñscholarsò became tools for Zionist propaganda and racist 

ideologies, by continuously propagating the false belief that the Jews residing in Palestine are 

descendants of the Biblical Israelites, and that their settlement there in 1948 was the realization 

of a QurôǕnic prophecy!  

The time has come for the Arabs to wake up from their hibernation in the cave of ignorance and 

delusion, and to read their history through their own eyes, using their own sources. It is indeed 

possible to place old Arabian poetry on the same pedestal as the Biblical stories, as they both 

contain astonishingly similar material, charged with vivid descriptions of places, wars and tribes, 

and tales of epic heroism. What we invariably call the ñTorahò*, contains the same material that 

we find within the verses of old Arabian poetry, most notable being the Chronicles; diaries 

describing tribal wars that the poets referred to as AkhbǕr al-AyyǕm or AyyǕm al-óArab 

(Chronicles of the Days or Days of the Arabs). 

Arabian poetry is more than simply a record of tribal wars or a description of places. It is            

a reflection of a heart-felt longing for past glories, and of a psychotic obsession with 

geographical locations which, over time, took on human aspects. The truth that slipped by most 

laymen who casually read what is invariably called ñJǕhiliyyah Poetryò is that the objects of 

many of the poetsô love songs were not women at all, but actual places! The poets pictured the 

beautiful sand dunes, the misty river valleys, and the majestic wooded mountains as living, 

breathing entities, and very often tended to feminize their names. We assure you, honored reader, 

that there is not one scholar specializing in Arabic literature who, after a careful and objective 

analysis of the descriptive verses found in old Arabian poetry, can reject our observation. By the 

same logic, anyone who carefully ponders over many of the songs (psalms) found in the Old 

Testament, will eventually find the same patterns of obsession with places and geographical 

landmarks. For example, consider the following verse of poetry by Umruô al Qays: 

ϝгЯТ  ̳ϥЯ϶ϸ  ̲ϼϹϷЮϜ  ̲ϼϹ϶ ϢϿуз̳К          ϥЮϝЧТ ЩЮ  ̳ϤытнЮϜ Щжϖ сЯϮϽ̳в  

Anyone who casually reads that verse will think that the highlighted word (óUnayzah) refers to 

the poetôs sweetheart (a woman). The reason is because the verse speaks of the khidr of 

óUnayzah, wherein khidr is a term used to describe a tent; hence the erroneous conclusion that 

the poet entered the tent of his lover, a beautiful woman named óUnayzah. This is not so, because             

a few verses down (in the same poem) we come across the following: 

 ϒ ̳бАϝТ       ̴Э̵ЮϹϧЮϜ Ϝϻк ЍЛϠ ̯ылв  свϽ̲Њ ̴ϥЛвϾϒ дϖ мсЯгϮϓТ  

_____________________________________________________________________________ 

*We have come to the conclusion that the Old Testament we have today is not the Torah mentioned in the QurôǕn. 

The OT is simply a collection of stories, legends, poetic lamentations and moral anecdotes penned down by the Jews 

of ancient Yemen, over a span of some four centuries, beginning with the period of the Babylonian Exile. In time, 

dear reader, you will likely reach this same deduction. 
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Note the highlighted word FǕtimu. It is actually a rendering of the name FǕtimah, made 

necessary by the poetic structure. So who is the lover then, óUnayzah or FǕtimah?  

The rampant (and false) understanding of the first verse - and of hundreds of similar verses - is 

due to three reasons: 

1- The casual way in which the verses are read. 

2- The ignorance of the layman and indeed of most poetry scholars of our age regarding the 

names of the actual locations being described. 

3- A poetic expression that is so vivid, so powerful, that it gives human qualities to the locations, 

making them objects of love and affection.  

The óUnayzah of Umruô al-Qays is not a woman at all, but a valley known as WǕdi óUnayz, 

located in the tribal territory of Bani Tameem, in northern Yemen, not far from the city of 

NajrǕn. In fact, Arab geographer al-Bakri mentions this valley in his famous Glossary (entry no. 

976), as a place that travelers often passed through on their way to and from the city. The fact of 

the matter is that Umruô al-Qays spoke of the valley as though it was a living being, and gave it 

the feminine name óUnayzah.  

The ultimate proof of what we are saying is encountered in the poetry of al-Farazdaq, who lived 

during the Umayyad Dynasty (centuries after Umruô al-Qays), and mentioned the exact same 

place in one of his poems: 

ϒ ̲ж ̴ЍуЏϲ ев ϝлуЮϖ ϝзϷ ̱ϢϿуз̳К       ϝуЂϜмϼ рϽϮϝлЮϜ ϸмϻЪ ̯ϝϪыϪ  

Is it possible that two poets, belonging to two different eras, sang of their love for the same 

woman? Or is it the commentators of later ages who were in error, and failed to grasp the depth 

of the poetic description? The Arabic word ỠaỈeeỈ (ЍуЏϲ) , which appears in al-Farazdaqôs 

version, cannot possibly describe anything other than the bottom of a valley!  

By the same logic, when we read the Psalms of the Old Testament, we come to the realization 

that the Biblical Salmah was not a woman from Jerusalem whom Solomon had fallen in love 

with. The fact is that it was an unknown poet, from Yemenôs distant childhood, who described 

the mountain in Arabia known as Jabal Salmah in one of the Psalms. And his words were 

echoed, over one thousand years later, by another Arab poet, the legendary Zuhayr bin abi 

Salmah, who also sang of this same mountain, and whose very name was a tribute to its majestic 

peak. We also come to the realization that the Lebnon mentioned in the Song of Songs is not the 

country bearing the same name (Lebanon) in the Levant, but is in fact none other than Jabal 

Lebnah, a neighbor of Salmah, which the Arabian poets sang of on many occasions, as we will  

see later on. 
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The fact of the matter is that the mesmerizing, almost psychotic connection that the Arabian 

poets had with such places, caused them to envision the geographical locations as beautiful 

women; objects of love and affection. Thus, the Salmah of the Old Testament ceased to be an 

immobile mountain, and became a dusky-haired maiden who enflamed the hearts of men 

travelling its green slopes, from King Solomon, to Umruô al-Qays. What we invariably call 

ñweeping at the vestigesò was far more than being merely a poetic tradition. It was a heart-felt 

expression by those bards of old that reflected their longing for glories long past, and places that 

were abandoned and gradually fell into desolate ruin. It is obvious that these were very real 

locations that featured time and time again in both the Old Testament and Arabian poetry, and 

there is absolutely no question as to the validity of resorting to those poems to draw a completely 

different map of the events described in the Bible.  

 

Picture # 4 : The m ountains  and valleys  of Yemen; the true theater of the Biblical stories.  

 

The Assyrians never marched on Palestine, nor did they vie with the Egyptians for control of its 

territory. SulaymǕnôs ships never sailed the Mediterranean, nor landed at the ports of Tyre, 

Lebanon. The armies of his father, DǕwȊd, never clashed with the Palestinians. And while the 

Zionists claim that the so-called ñFirst Temple of Godò was built in Palestine, the glaring truth 

which will soon be made evident to you, honored reader, is that the Temple Mount was in SarǕt 

imyar, the mountains of Yemen and site of the original Ur-Salem (Jerusalem), the ancestral 

capital of the Children of Israel. Consequently, the structure that was destroyed by the Roman 

Emperor Titus, when he sacked the Jerusalem of Palestine in the year 70 A.D, was not, by any 

stretch of the imagination, the Temple of SulaymǕn. Furthermore, that city was no more than an 

insignificant hamlet before the Babylonian exile, and did not achieve any political importance 

until around 300 BC. It follows then that the current Jerusalem of Palestine cannot be the Ur-

Salem of the Old Testament. 
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The time has come to expose the greatest geographical forgery ever perpetrated, and to show you 

that the rampant version of history being taught today to our children, in the schools and colleges 

of the world, is in fact nothing but the product of an Orientalist imagination whose prime 

objective was to erase Arabiaôs past and wipe out all traces of ancient Jewish monarchies that 

were established in the southern corner of the Peninsula, long before the Christian era. This was 

perpetrated as a means to preserve the alleged ñpurityò of the so-called ñJewish Raceò, ultimately 

paving the way for the annexation of Palestine and the creation of an alien and racist entity in the 

heart of the region. 

We will provide objective and definitive geographic proofs which do not, in any way, shape or 

form, stimulate emotions, nor leave room for conjecture or speculation, that the true theater of 

the Old Testament stories was indeed the highlands and mountains of Yemen, the volcanic 

countryside bordering the Red Sea. We will demonstrate that those who first wrote the Biblical 

manuscripts were in fact descendants of an ancient Arabian tribe, having fought their wars and 

built their civilization in the southwestern corner of the Arabian Peninsula, and not anywhere 

near Palestine. 

In this third part of our journey, we will focus mainly on the events surrounding the Biblical 

figures of DǕwȊd, SulaymǕn, and the Queen of Sheba, as we cast further light on the deceptive 

Orientalist interpretation of the Old Testament text, and demonstrate how that interpretation 

succeeded in fraudulently projecting the Biblical events onto the territory of ancient Palestine. 

We will hear the testimony of not only al-HamadǕni, but also the old legends of the Ethiopian 

Jews, as recorded in the Kebra Nagast, the magna opus of Abyssinian religious texts.  

The myths that have been established in the consciousness of the masses through Orientalist 

publicity, and the numerous imperialist and Zionist interests lurking behind them, have been 

nesting, for centuries, in the minds of the vast majority of the public; a public that has been the 

victim of continuous brainwashing by means of a diabolical propaganda machine specialized in 

the falsification of historical facts. And those Muslims who think they are above falling into such 

a trap are, in reality, first and foremost among the deluded!   

We have shown you how the beguiled ñFollowers of Mu ammadò, as a consequence of their 

abandoning the QurôǕn, and their blind belief in the conjectural stories and commentaries penned 

down centuries after Muammadôs death - anecdotes infested with rabbinical and canonical 

delusions - ended up unknowingly marketing the fraud and transmitting it to the future 

generations. This shortcoming eventually led to a catastrophic distortion of the cognitive heritage 

and identity of the Arabs, especially regarding the geography of the noble messengers of Allah. 

The blind allegation by the Muslims that the Levant (Palestine and Syria) is the ñBlessed Landò 

and the ñTheater of the Prophetsò is nothing but an old rabbinical illusion that slowly and 

gradually infiltrated their creed, and eventually engrained itself so firmly within their 

consciousness, that it has become very difficult to uproot. Their belief that Palestine is the setting 

of the so-called al-Masjid al-Aqsa, mentioned in the QurôǕn as the destination of Muammad (P) 
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on his Night Journey (isrǕô), is a result of this rabbinical fraud that was eventually consolidated 

by the Umayyad Dynasty (for purely political reasons), the Crusaders of Europe, and later by the 

Orientalists and Zionists. Their eyes - indeed the eyes of the whole world - have been blinded to 

the geographical truth that is very much evident in the QurôǕn: the forgotten mountains and 

valleys of Yemen are the cradle of human civilization as we know it, and the true theater of the 

Biblical stories. It is the land where the eloquent tongue (óarabi) was first spoken, and is the 

setting of the original urban center - the Mother of Towns (umm al-qura). 

Following in the footsteps of the Yemeni prophet Yeshuó (Joshua), al-HamadǕni described for 

us, in intricate detail, the highlands and mountains of Yemen, recording the same names of 

valleys, towns, and peaks that his predecessor had, in the same sequence, and the same 

geographical context. We do not believe that al-HamadǕniôs work had any deliberate religious 

connotations; his aim having been to simply compose a glossary of the tribal homes of his native 

land. It is very likely that al-HamadǕni was not even aware of the matches that naturally occurred 

between his work and the passages of the Old Testament. The sheer number of matching names 

is so spectacular, that it is quite simply mind-boggling, to say the least. The ñcoincidencesò we 

encountered in our previous book are no more than a sample of what is to come. 

It is imperative for the reader to remember the following three essential axioms regarding the 

Old Testament: 

1- That Judaism (al-YahȊdiyyah) is an old Arabian  religion that was the spiritual product of         

a semi-nomadic life of hardship, struggle, and ultimately exile. In fact, it is likely that the very 

term YahȊd is somehow related to the name HȊd (keeping in mind the ya- prefix, which is one of 

the hallmarks of the old South Arabian dialects). It follows then that the true theater of the 

Biblical events was indeed ancient Yemen. 

2- That IbrǕheem (Abraham) was not a German figure and MȊsa (Moses) was not                        

a British general, nor was DǕwȊd (David) a Danish king, nor SulaymǕn (Solomon) a Dutch 

sailor. These were the prophets and kings of Arabiaôs distant childhood, and their legends and 

genealogical trees have featured in the tribal folk ballads (mazameer) of Yemen for generations 

beyond count. 

3- That Bani Israôeel (the Children of Israel) was an Arabian tribe of the legendary QaỠἲan 

branch (referring to QaỠἲan, who is none other than the Biblical ñJoktanò). The QurôǕn clearly 

distinguishes between the concepts of ñJewò and ñIsraeliteò. Consequently, not every Jew is (or 

was) an Israelite, and not every Israelite was a Jew. Some Israelites followed the creed of óEesa, 

the son of Maryam, and their descendants later became known as the NaἨara, (for reasons we 

will explain in a future book). This is exactly similar to the comparison between Quraysh (the 

name of a tribe) and Islam (with a capital ñIò- the name of a religious creed). Not every member 

of Quraysh was a Muslim, and not every Muslim was a Qurashi. It follows then that the Jews of 

Britain, Russia, the Netherlands, Poland and Hungary are not Israelites, nor have they ever been 
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Israelites by any stretch of the imagination. They are European Jews of Khazari descent, and 

they have no divine or historic right to claim any part of the Arab world as theirs. By the same 

logic, a Chinese Muslim - for example - is not related in any way to the tribe of Quraysh, nor can 

he or she be entitled to lay claim to Arab lands.  

Those who point their accusing fingers at us, making their usual, boisterous claims that we are 

calling upon the Jews to desert Palestine and settle in Yemen instead, had better read the above 

three axioms very thoroughly, before launching their baseless accusations left and right.  

The ancient Israelites, among them the Jews, eventually migrated, in large numbers, from their 

ancestral homeland of Yemen, following in the footsteps of numerous other tribes and peoples 

before them, and made their way north, towards Mesopotamia and the Levant. Some established 

themselves in Iraq and Iran, while others sought refuge in Palestine. Many factors lead to this 

displacement, foremost among which were the several Babylonian and Assyrian campaigns into 

Arabia, as we will show you in our upcoming fourth book.  

At the time of the Roman conquest of the Levant (around 100 BC), a substantial Jewish 

community had already settled in a city that the Romans designated as Ilya Capitolana. This city, 

which stands atop a knoll in the middle of a coastal plain, became the ñNew Jerusalemò - so to 

speak - and an important religious center for both Jews and Christians, a status that the Yemeni 

cities of anóǕô and NajrǕn had occupied previously. It was not until the 9
th
 Century AD that 

New Jerusalem took the name al-Quds, and has been known to Arabs by that label ever since.  

The documented presence of Jews in Yemen - a fact that historians of the East and West are 

unanimous about - is not because they had migrated to South Arabia as merchants during the era 

of the Queen of Sheba (around 950 BC); nor because they had fled to there as refugees from an 

imaginary Assyrian conquest of Palestine (700 - 600 BC); nor because they had sought refuge in 

Arabia after the uprisings against Roman rule of Palestine were brutally crushed in the first and 

second centuries AD. The explanation is quite simply that Judaism originated in Yemen. We 

have been fed a lopsided version of our own history. The time has come for us to set that history 

straight and to come to terms with our true past, or we will be forever lost and disorientated, 

incapable of freeing ourselves from the shackles of the Orientalist delusions that have blinded us 

to our true identity. 

 

Behind all the theories explaining the origins of the Yemeni Jews is the preconception that 

Palestine was the theater of the Old Testament. This is understandable, given that it is only 

during the past three decades or so that demographic studies and comprehensive archaeological 

surveys have revealed that ancient Palestine could not possibly have sustained the high culture 

and economic prosperity of Biblical Israel. If these theories were true, history would have borne 

witness to a tapered pattern of Jewish presence stretching from Palestine, through the Arabian 

Peninsula, and down to Yemen, with larger and more concentrated settlements closer to 

Palestine, and fewer, more scattered settlements in Yemen. American historian, archeologist and 
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scholar Charles Cutler Torrey, who presented manuscripturial evidence to support alternate 

views on Christian and Islamic religious sources and origins, once commented on the rampant 

theories explaining the presence of Jews in Arabia during Muhammadôs time, by stating: ñThe 

investi gator is disappointed by the scarcity of Israelites in northern and central Arabia , and 

scandalized by their apparent multitude in the Yemenò. This pattern of Jewish demographical 

distribution clearly contradicts the theory of their Palestinian origins. 

 

The time has come for the whole world to submit its official apology to the people of Palestine, 

and to confess that the entire history of the Levant has been nothing but an Orientalist 

fabrication. The Biblical kingdom of Israel was never in Palestine, nor were the Babylonian and 

Assyrian campaigns directed at its territory. Everything that has been said about the relation 

between the Old Testament and the territory of Palestine is quite simply false, and has no 

scientific, historical or archeological basis whatsoever.   

 

The Arabs must wake up and realize that they have unknowingly had a hand in the falsification 

of facts and in the sabotage of their own history and culture that has been going on for centuries. 

This was perpetrated namely as a result of the following: 

 

1- They did not give their history the examination that it deserves, nor did they establish national 

institutions of archeological research and study, preferring instead to let politically biased 

Western missions conduct such matters.  

 

2- They disowned their pre-Islamic history, under the excuse that it is shameful and idolatrous, 

labeling all the epochs before the advent of Muhammad (P) as Jahiliyya (the so-called ñAge of 

Ignoranceò), and treating the period as an insignificant void, not worthy of their scrutiny. 

 

3- While the countries of the world viewed their historical legacy with the same perception as 

their national identity and security, the Arabs are the only people on this planet who have been 

sending their sons and daughters, even the presidents and monarchs of their artificial puppet 

states, to the schools and colleges of their aspiring imperialist opponents, to learn their own 

history through the eyes of those opponents.   

 

It is our duty to place the Old Testament within its proper historical environment as a religious 

document that was the product of an ancient South Arabian culture, and that bears all the 

hallmarks of that cultureôs story-telling and poetic style. This is the only way to correct the false 

history of Palestine that has been marketed as the truth for the past millennium.  

 

So let us now turn to the Levant and discover together what science has revealed about its 

territory during the past century. Let us listen to the voice of the Palestinian earth itself, as it 

resonated from under the trowels and picks of the archeologists, and related to us its own version 

of the story.    
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άThe individual is handicapped by coming face to face with a conspiracy so monstrous, he 

cannot believe it existsέΦ 

- J. Edgar Hoover 



21 
 

The Failure of Biblical Archeology  

 
 

Israel is the very embodiment of Jewish continuity: It is the only nation on earth 

that inhabits the same land, bears the same name, speaks the same language, and 

worships the same God that it did 3,000 years ago. You dig the soil and you find 

pottery from  Davidic times, coins from Bar Kokhba, and 2,000 - year - old scrolls 

written in a script remarkably like the one that today advertises ice cream at the 

corner candy store .    

 

(Charles Krauthammer  ï The Weekly Standard; May,  1998 )  

 

Interest in the Old Testament is not merely a literary exercise. Whereas Britons may speculate 

whether stories of King Arthur and Robin Hood are fantasies or exaggerations, the Old 

Testament account is the raison dô°tre of the state of Israel. Belief in Friar Tuck, Camelot, and 

the Sheriff of Nottingham is one thing; belief in Moses, Solomon, and Ezra is another matter 

entirely. If Biblical testimony is false, modern Israel could no longer present itself as the 

fulfillment of divine will, but more as an imperialist, colonial settlement, comparable with 

French Algeria or apartheid South Africa. 

The Zionist movement, which culminated in the establishment of the so-called ñState of Israelò 

in 1948, and the consequent regional and global crises thereafter, takes its theological and 

political inspiration from twenty references in the Old Testament books of Genesis, Exodus, 

Leviticus, Numbers, and Deuteronomy, concerning divine assurance to the Hebrew Patriarchs 

Abraham and Moses, that their descendants would inherit a ñPromised Landò flowing with milk 

and honey (i.e., a land abundant with livestock-grazing grounds and producing a high quality of 

honey).  

Muslims have always had an aversion to archaeology, seeing it as desecration of the dead; an 

attitude shared by many Jews. However, secular Jews who were prominent in the new sciences 

saw archaeology as supportive of the Zionist cause. This attitude was shared by Christian 

scientists and archaeologists who perceived that if the Jews fulfilled their divine mission of 

reclaiming the ñPromised Landò, other related holy prophecies, namely the New Testament, 

might also be fulfilled. With the departure of the Muslim Turks from Palestine, archaeology 

under the British Mandate became possible. It was hardly coincidental that the first 

archaeologists into Palestine were actually committed Christians. 

William Foxwell Albright (1891-1971) is considered by academics as the father of Biblical 

archaeology. Born in Chile of Methodist missionaries, he took his doctorate in ñSemiticò 

languages at Johns Hopkins University, in Baltimore, Maryland. In 1919, he became Fellow of 

the American School of Oriental Research in Jerusalem, and its director in the following year. 

When he finally retired in 1958, he had established himself as the leading authority on Biblical 
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archaeology, having undertaken excavations in Palestine, Jordan, and northern Saudi Arabia. He 

uncritically used the Old Testament as his guide. 

The problem with Albright was that his approach to archeology (which was in its infancy stage at 

the time) was not an objective one. In other words, instead of letting the finds speak for 

themselves, he began to excavate the Palestinian soil with the pre-conviction that its territory 

was the theater of Biblical Israel. What Albright did was that he used the OT to prove his 

findings, rather than the other way around. In fact, Albrightôs own attitude towards his 

professional work is encapsulated in the title of his 1942 article: Why the Near East Needs the 

Jews. He saw archaeology as a means to strengthen the Jewish claim over Palestine. 

 

¶ The Search for Evidence 

Starting from the early 1940ôs, Palestine became the home to hundreds of thousands of Jews 

traumatized by the events of the Second World War. On May 14, 1948, they and earlier settlers 

proclaimed the ñState of Israelò. All accepted that this land was the place given to them by God; 

their ancestral home, where they would no longer be persecuted because of their birth and 

beliefs. 

After the establishment of this state, Jewish archaeologists set to work in Albright's footsteps, 

searching for evidence from the remote past. On a yearly basis, they were joined by 

archaeologists, researchers, and enthusiasts from all over the world. Their work was - and still     

is - eagerly studied by millions of tourists, pilgrims, students, media personnel, and church 

members, most of who will never visit the sites, but whose lives are very much governed by their 

history. Archaeologists are in general agreement on the evidence that would support the Old 

Testament record: the Biblical narrative speaks of a violent invasion of the Palestinian      

territory (the so-called ñLand of Canaanò) by an Iron Age people, led by Joshua, and the 

establishment of a strong, centralized, and eventually extremely wealthy state under David and 

Solomon. Archaeology would therefore have to produce evidence of a clear and sudden 

transition, as a Bronze Age culture - characterized by small political groupings and a settled 

agricultural population - was dramatically overwhelmed and reconstituted into a centralized Iron 

Age state dominated by a huge, alien and pastoralist population undergoing urbanization, 

engaging in massive public works programs, and in international trade. Archaeology would most 

certainly reveal widespread destruction and relocation. 

From the very beginning, archaeological investigations did not progress as hoped. Albright was 

disappointed with his excavations at al-Tall (identified as the Biblical Ai), where he found no 

evidence of occupation in Joshuaôs era.  Kathleen Kenyon excavated the ruins of Jericho for six 

years. Finding no evidence to support the Biblical references, she refused to speculate, but 

concluded that Jericho had been deserted from the beginning of the 15
th
 Century to the 11

th
 

Century BC, and had fallen long before Joshuaôs time. Later, she gave her opinion on Old 
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Testament archaeological evidence as a whole, stating: ñThe united Kingdom of Israel had a life 

span of only three quarters of a century. It was the only time in which the (Jews)  were an 

important political power in western Asia. Its glories are triumphantly recorded in the Bible, 

and the recollections of this profoundly affected Jewish thoug hts and aspirations. Yet the 

archaeological evidence for the period is meager in the extremeò. 

The Old Testament states that King Solomon fortified Gezer, Hazor, and Megiddo. Jewish 

politician-archaeologist Yigael Yadin was not as cautious as Kenyon. When he discovered a gate 

at Hazor, constructed around the 10
th
 Century BC, and another at Megiddo, he linked both to        

a third discovered earlier at Gezer, and claimed all three were the work of Solomon; although 

evidence showed they belonged to completely different periods. James Pritchard, writing in 

1972, was forthright about Megiddoôs links with Solomon: ñNo inscription names him and no 

specific find can be definitely related to any biblical reference  é The so -called cities of 

Megiddo, Gezer, Hazor ï all said to have been built by Solomon ï as well as Gibeon, the site 

of Solomonôs holocausts, and Jerusalem itself, were in reality more like villages surrounded 

by circumambulatory ramparts of roughly hewn stone. Within were relatively small publi c 

buildings and frequently poorly construc ted dwellings with clay floors  ... compared with the 

cultures of Phoenicia, Assyria and Egypt, the ómagnificence ô of the Age of Solomon is 

parochial and decidedly lacklusterò. Unfortunately for Yigael Yadin, it appears that archeology 

and politics donôt mix too well. 

The Old Testament links the city of Hebron, which lies 30 kilometers south of Jerusalem, with 

the Patriarch Abraham, and states that David had chosen it as his first capital. In the 1980ôs, Avi 

Ofer, of the Institute of Archaeology of Tel Aviv, carried out excavations in Hebron. Ofer 

concluded that Hebron was founded around 3300 BC and, by 1950 BC, it had grown into a major 

urban center. It had a king, a central religious and political district, city walls, a literate 

bureaucracy, buildings two or three stories high, and a palace where large numbers of animals 

were sacrificed. By 1500 BC, Hebron was abandoned, almost certainly because of the climatic 

changes that had desiccated the land. Therefore, when Joshua (Yeshu) was supposed to have led 

an invasion of the area around 1200 BC, he would have found only a handful of nomads roaming 

the ruins of Hebron, a Bronze Age city. The Old Testament account states that Joshua captured 

five royal cities, including Hebron; yet Ofer found conclusive and irrefutable physical evidence 

that Hebron, like Jericho, had been abandoned for hundreds of years before Joshuaôs time.  

The greatest disappointment is Jerusalem itself, and no number of excuses and explanations can 

suffice to detract from the archaeological indictment that it was an insignificant settlement until 

around 300 BC, and was certainly never the terminus of a precious metal trade that gilded 

massive public buildings and supported the powerful, literate, temple bureaucracy during 

Solomonôs supposed reign over the territory.  

Scientific developments have enabled archaeologists to gain a more accurate general 

demographic and climatic picture of Palestine than was available to Pritchard in the early 1970s. 

The evidence shows that ancient Palestine was a peripheral region, of little or no economic or 
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strategic interest to the highly organized and powerful states of Egypt, Mesopotamia, and Syria. 

It did indeed have a mostly self-sufficient Bronze Age sedentary agricultural economy, but this 

was not replaced by any large, powerful and centralized political units. Society was based on 

small urban centers and hamlets with petty chiefs or headmen as rulers. 

Overpopulation and agricultural recession in the third millennium BC were followed by a hot 

and arid climatic change that lasted until 1950 BC, and also affected parts of Egypt. Large 

sections of the population in the Levant migrated to Mesopotamia, leaving Palestine with            

a declining population. The Bronze Age gave way to the Iron Age between the thirteenth and the 

tenth centuries BC*, but the change was gradual, and unconnected to any nomad (Hebrew) 

invasion. Obviously, states like Solomonôs could not have existed in such a territory. As for the 

investigation of individual sites, there is no archaeological evidence to support the so-called 

ñGolden Ageò of David and Solomon. The ñcity-statesò described in the Old Testament proved 

to be little more than small market centers with populations numbering only a few thousand at 

most. It is clear that the whole area was never more than a marginal part of any regional, political 

or economic domain. 

In the time when Joshua is supposed to have invaded and David and Solomon are supposed to 

have established a large, powerful, and wealthy kingdom, Palestine endured a lengthy period of 

drought that brought recurrent famine, a significant decrease in rainfall, and the decline of the 

neighboring Ugaritic and Mycenaean civilizations. The people of the purported ñPromised Landò 

certainly did not enjoy a surfeit of milk and honey. Most of them abandoned the interior and 

moved to the coastal areas, where they established smaller and more sustainable agricultural and 

fishing communities. Pritchard, writing about the reputation of Solomonôs kingdom, the zenith of 

Israelôs political power, stated: ñSolomon is mentioned in no Egyptian, Mesopotamian, or 

Phoenician document. Only from the  Bible do we learn he lived.ò He concluded by drawing 

attention to ñéthe disparity between the cultural poverty of Palestine in th at  age and the 

impression of grandeur and wealth pre sented by the biblical account  é The broad 

archaeological picture is clear: There is no  evidence of the Exodus, the conquest of the 

Promised Land, the establishment of Davidôs kingdom, the grandeur of Solomonôs public 

works program, the First Temple, records from the highly organized cour t bureaucracy, nor 

the wealth gained from control of the trade routesò. 

Jerusalem, as stated earlier, is Palestineôs greatest archaeological disappointment. Solomon 

allegedly constructed a number of very large public buildings in a hilltop area. This arrangement 

was common in the ancient world, and the best known example is the famous Acropolis complex 

in Athens. Solomonôs buildings were: the First Temple, the Royal Palace (which took twice as 

much time as the temple to build), the Treasury, the Judgment Hall (where he placed his ivory 

throne), a palace for his most prestigious wife, and an complex structure called the ñHouse of the  

_____________________________________________________________________________________________ 
*  The QurôǕn implies clearly that the era of DǕwȊd (David) was marked by the crafting of protective body armor, as 

is stated in [21:80] and [34:10].  
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Forest of Lebanonò. No trace of any of these exists today. The archaeological record has 

revealed that during the time of Solomonôs reign, Jerusalem was no more than a hamlet; one of 

about 100 small, unfortified settlements, in a very poor agricultural area inhabited by a people 

indistinguishable from other residents of the region, who led a marginal existence herding goats, 

sheep, and oxen. Attempts to link small public works to the Biblical record are unconvincing. 

In 1992, Professor Thomas Thompson, one of the worldôs foremost Biblical archaeologists, 

published his seminal Early History of the Israelite People from the Written and 

Archaeological Sources. Thompsonôs survey of Palestinian archaeology cannot be faulted. He 

emphasized that excavations around Jerusalem had found no evidence of any significant 

settlement during the time of David and Solomonôs powerful and wealthy united kingdom. 

Conditions for such a state began to emerge centuries later, but Jerusalem only became                

a relatively important urban during the Persian era (after 500 BC). Thompson dismissed the 

notion that the area had any monarch on the scale of Saul, David or Solomon as ñout of the 

question.ò 

 

 

Picture # 5 : An artistôs impression of the alleged ñTemple of Godò, supposedly built by Sulayman (P), 
in Jerusalem (according to the Zionist imagination).  

 

¶ The ñBombò 

Such was the title given to Professor Zeôev Herzog, the former head of the Middle Eastern 

History and Archeology department at the Telô Aviv University. So long as only non-Jewish 

archaeologists questioned the rampant interpretation of the Old Testament account, Zionists 

could dismiss their findings as politically biased. However, the situation changed in 1999, when 

Herzog wrote an article in the Haôaretz Newspaper, doubting that there was ever an Egyptian 

http://rds.yahoo.com/_ylt=A0PDoYCdhqlOri4AQXujzbkF;_ylu=X3oDMTBpcGszamw0BHNlYwNmcC1pbWcEc2xrA2ltZw--/SIG=125p2qbk7/EXP=1319761693/**http:/alisina.org/masjid-ul-aqsa-muhammad-error/
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captivity, an Exodus, or an invasion of so-called ñCanaanò. The article pretty much had the effect 

of a nuclear bomb on Zionist dogma. 

Let us quote Professor Herzog, the voice of reason: 

ñThe (Torah )  exaggerates immensely in its description of the fortresses and strongholds of 

the (Canaanites ) , which the Israeli tes  are said to have conquered . It speaks of large cities, 

and buttressed fortresses reaching the sky !  On the other hand, every piece of arche ological 

evidence tells us the villages and towns of ancient Palestine were not fortified at all, except  

in very rare and extreme cases. The signs are very clear: the architectural culture that was 

rampant in Palestine towards the end of the Bronze Age cle arly did not take the possibility 

of foreign military aggression into account. The descriptions found in the (Torah )  do not 

even remotely match the geo -political situation of the region. Every piece of evidence 

uncovered disproves the presence of any unifi ed and mighty (Jewish )  kingdom in Palestine, 

during Davidôs and Solomonôs time é The people of the world -  not only the (Israeli) citizens  

or the Jewish population in general -  will be shocked upon hearing the truths that have 

become evident to the archeol ogists who have been working in the field for quite some   

time  é It is very difficult to accept this , but it has become clear to us academics and 

researchers that the ancient Israelites never resided in Egypt, nor did they wander in the 

desert, nor did th ey annex Palestine through a military operation, nor is there any sign of 

the Twelve Tribes in the region ò. 

As a matter of fact, Herzog was never alone in his conclusions. He represented - and indeed still 

does - a growing phenomenon in the field of archeology; a trend that has been referred to as the 

ñNeo Historiansò, within the Zionist state. Among these Neo Historians is Professor Nedaf 

Neiman, who firmly believes that he is a faithful seeker of the objective truth, and does not wish 

to play any part in the falsification of historical facts. Neiman states that: ñThere are those who 

believe that taking the (Torah) at face value exemplifies their faith. But we know for a fact 

that the (Torah) was recorded some 600 years after its events took place. How can we 

guarantee the accurate preservation and transmission  of such a large number of 

stories over a lik e period?  What human memory can store such an amount of material?  

...  It is true that we are putting the very legitimacy of the State of Israel under question  

here ; however, we are  ultimately seeking to  establish it upon a sound basis. No one can 

doubt the  historicity of the Jewish presence. Both The New Testament and the Qurôƃn 

mention this presence very clearly. The question is: where is the right place?  What is the 

basis for the holiness? Were we alone here, or have there been others who also viewed this  

land as sacred, and shared with us feelings of emotional association and affiliation  towards 

it?ò.  

Neiman clarifies his sentiments, as well as the sentiments of his colleagues towards this very 

delicate subject, by stating that he looks upon the Old Testament as it is, without overloading its 

texts with conclusive insinuations regarding its actual theater, or the historicity of the events it 

describes.     

You have heard it, dear reader, straight from their own mouths: the objective and scientific truth 

shows no mercy towards traditional, dogmatic beliefs. The truth is a sharp, cutting blade, which 
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makes no compromise for anyone. It is the real serpent that swallows up the illusion of the 

dancing ropes. For over two decades, these brave ñNeo Historiansò, to whom we express our 

utmost respect and admiration, have been the targets of a vicious and merciless propaganda 

campaign at the hands of the Zionist elite. They have been labeled with every possible 

demeaning adjective and title, not the least of which being ñAnti-Jewishò, ñAnti-Biblicalò, or 

ñAnti-Semiticò. If only the Muslims would listen to the likes of Herzog and Neiman! If only they 

would swallow the red pill and wake up from their delusions.   

It is no small matter then, that the archaeologists working on the field in Palestine have been so 

frustrated. The world described in such vivid detail in the historical narratives of the Old 

Testament seems so real. Jewish and Christian traditions, as well as the raison dô°tre of the ñState 

of Israelò, all proclaim that Palestine is the right territory. But the failure to find a single trace of 

the Biblical places or events has left them frustrated to the point of madness.  

The archaeological evidence reveals that, during the epoch of Solomon, Palestine was                 

a peripheral area in which petty chiefdoms vied for local supremacy in a drought-afflicted land 

frequently plagued by maritime raiders from the Mediterranean Islands of Cyprus and Crete.  In 

contrast, the Arabian Peninsula possessed all the elements associated with an empireôs 

prosperity: control of highly lucrative trade routes, abundant natural resources, and oases where 

urban areas developed and where wealth from trade could sustain a sophisticated, literate 

bureaucracy, and a high court culture (which explains the rise of wealthy kingdoms in Yemen, 

notably Sheba, imyar, Maóin and QatabǕn). But it was not only these elements that ensured the 

prosperity of Solomonôs kingdom. There was also political timing. 

Solomon ruled one of the earliest Iron Age kingdoms, somewhere between 1000 BC and 900 

BC. His domain was able to assert itself because of the fluctuating political fortunes of its 

powerful neighbors during that period. The Egyptians had failed to inflict a decisive victory over 

the Assyrians and had withdrawn to Africa. The Libyans were encroaching into western Egypt, 

while the Sea Peoples (Mediterranean raiders) devastated the Levant and the Nile Delta. The 

Assyrians, on the other hand, had their own hands full quelling several rebellious movements in 

Mesopotamia, as well as staving off attacks by the barbaric Scythian tribes from beyond the 

Caucasus Mountains. Academic authorities agree that if Solomonôs kingdom did exist, it would 

have taken advantage of Egyptôs withdrawal from Asia and Assyriaôs preoccupation with its 

domestic disorder. The timing was indeed perfect. However, the catalyst for such prosperity was 

that ancient Israel must have been centered in an area controlling valuable resources or trade 

routes. Palestine had neither.  Arabia most certainly did. 

In the SarǕt region of Arabia, the mountainous strip running along the Red Sea coast, there is       

a wealth of evidence from trade routes, state building processes, linguistics, place names, 

traditions, mineral deposits, environmental change, archaeological sites begging to be explored, 

religious development, an ancient Ark culture, as well as an extraordinary passage in the     
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Sheba-Menelik Cycle of the Kebra Nagast* that indicate this area, not Palestine, as the true 

theater of the Old Testament. 

With its sparse pastures and poor resources, peripheral Palestine had no commercial importance 

and was unable to control any major trade routes. This is an archeological fact. On the other 

hand, Arabia contained several major routes, and it was there, not in Palestine, that large cities 

grew up at oases and amassed wealth from taxing and serving the camel caravans. Solomonôs 

kingdom could only have achieved rapid wealth through control of lucrative trade routes, losing 

it when those trade routes changed direction or were taken over by rival powers.  

In addition, Israel was an Iron Age state. In fact, the QurôǕn refers to DǕwȊd and SulaymǕn as 

great armorers. Certainly, there is nothing in Palestinian archaeology that even remotely supports 

the presence of an ancient iron industry of such magnitude. The strongest evidence we have 

proving that a region witnessed a boom in the iron industry lies in the effect such an industry 

would have had on the territory. An example of the Iron Age impact on the environment can be 

seen opposite the Arabian Peninsula, across the Red Sea in Sudan, where the railway line from 

Khartoum (the capital) to the north, passes by some curious flat-topped pyramid structures in       

a barren, desolate landscape. These structures date from an ancient kingdom that classical 

historians have designated as ñKushò; an African kingdom that not only absorbed much of 

Egyptian culture, but also provided a ruling dynasty for the Nile Valley. The pyramids, which 

have a distinct style of their own, built with a sharper angle than the Egyptian model, stand over 

subterranean royal tombs. Sudan has other structures, also resembling squat, flat-topped 

pyramids. These were constructed by the ancient irons smelters of Kush. The area once produced 

so much iron, that European historians referred to it as the ñBirmingham of Africaò, after the 

famous English industrial center. It seems unbelievable to realize that long ago, this desolate 

area, now exposed, was heavily forested, providing charcoal for the iron smelters. Forests 

vanished, the iron smelters could no longer operate, and the entire countryside was reduced to 

desert. A similar pattern seems to have occurred in Saudi Arabia, where the mountainous coastal 

regions of the óAseer province were once heavily cloaked in giant juniper trees. Agricultural 

clearing, shipbuilding, and house construction disposed of many of these huge trees, but the 

presence of iron deposits in the region suggests that most of them were reduced to charcoal for 

iron-working, which ultimately devastated the landscape, as in Sudan. No trace of such an 

industry has ever been found in Palestine.   

______________________________________________________________________________ 

*The Kebra Nagast is a stunning piece of literary / legendary prose, discovered in Ethiopia in the early 16th 

Century. The title means ñThe Glory of Kingsò, and is an account of the Solomonic line of the Emperors of 

Ethiopia. The ancient document tells the story of how the Queen of Sheba first met Solomon, how she moved from 

her home country and relocated in Ethiopia, and how the Ark of the Covenant came to Africa with her son, Menelik. 

The Kebra Nagast is not merely a literary work. It has been described as the repository of Ethiopian national and 

religious feelings. We will devote an entire section of this book to the analysis of one of the Kebra Nagastôs 

chapters. 
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It follows then that the first Assyrian attack of 721 BC on Israel could not have made any sense 

if Solomonôs kingdom was in Palestine. But we do in fact have undeniable archeological 

evidence from Mesopotamia which confirms the Assyrian campaigns. So how can this be? 

The answer is quite simple: the campaigns were never directed at Palestine. They were directed 

southward to Arabia, towards the Red Sea coastal strip, in order to discipline the rebellious tribes 

who had control of the trade routes, and were impairing the interests of the Assyrians through 

their imposing of high taxes and usury. These disruptive practices - among other reasons - caused 

the goods to arrive to Mesopotamia at very high prices, thus incurring the wrath of Kings 

Sennacherib and Esarhaddon.  

There is no doubt about it; Israel is in the wrong place. 

 

 

Picture # 6: Professor Zeôev Herzog. 

 

So much for the evidence - or lack thereof - that has been found in Palestine. What about Arabia? 

Even though the Arabian Peninsula has received no more than 1% of what it deserves in terms of 

archeological exploration, we will examine snippets of evidence, throughout this long journey,  

that have cast serious doubt concerning the rampant version of history that has been marketed as 

the truth for many generations, by the masters of political manipulation and propaganda. For 

now, let us take a look at some mysterious ñHebrewò inscriptions found in an ancient temple in 

Yemen, near the city of Maôrib. 

 

¶ The Lost Ark  

In November of the year 2008, during an archeological dig some 20 kilometers south of 

Jerusalem, a teenage volunteer discovered a shard of pottery containing symbols that the (Israeli) 

scientists believed to be of an ancient alphabet called ñProto-Canaaniteò. Experts at the Hebrew 

University showed, by means of accurate carbon-dating techniques, that the symbols were 

http://en.wikipedia.org/wiki/File:Zeev_herzog.JPG


30 
 

written about 3,000 years ago, during an era that corresponded to the time of the alleged ñFirst 

Temple of Solomonò. The big shock came when these scientists found out that, seven years 

earlier, a team of Canadian archeologists from the University of Calgary had uncovered 

inscriptions in Yemen that were written using this exact same ñProto-Canaaniteò! The 

inscriptions were unearthed near the city of Maôrib (site of the legendary Maôrib Dam), and 

describe the events leading to the burial of the Ark of God. The scientists, baffled by how           

a ñCaananiteò script could have been found as ñfar southò as Yemen, cautioned that further study 

was needed to understand this ñstrangeò phenomenon. 

  

 

Picture # 7: The pottery shard discovered near Jerusalem . 

 
 

The archaeological site where the Canadian team made the discovery in 2001 is located in            

a region of Yemen known as the ñEmpty Quarterò; a very dry and desolate environment famous 

for its huge sand dunes and kilometers of empty space. As the wind moved the dunes, Bedouins 

would get momentary glimpses of buried foundations and walls, only to have them covered 

again by time and more sand. Rumors of a large wall led archaeologists to uncover a vast 

complex which, for a time, become the most secret site in the Middle East. A stone wall, some 

60 feet high and 15 feet thick, forms an oval that protects a large courtyard which has yet to be 

excavated. On the wall, there was a stream of mysterious symbols that, until then, no one was 

able to translate. 

The team from the University of Calgary briefly took control of the site and cleared the entire 

wall of sand, revealing the full script. Photographs of the mural made their way to America, 

where they were analyzed by professional epigraphists Gary Vey and John McGovern, who had 

been working with the same alphabet for a few years and had successfully translated other 

examples of the script found in the Negev desert.  

The results revealed a prose describing the ñBox of Elò and speaking of a ñSonò and ñFatherò. 

Vey later learned, through comparing the text to several other South Arabian inscriptions, that it 

was a reference to the Ark, Shebaôs son, Menelik, and to the ñfatherò - Solomon himself! 



31 
 

The inscription reads as follows: 

ñ...because the Son  was aware of the essence that was in him...                                    

And when the happiness of the Son was poisoned  

by the news that his father passing on  

the anger lifted when the son was told  

the location of the Father's  great Box of EL.   

And when the happiness of Son was poisoned  

by the action of the beautiful Lord's movement  

the Son was made happy to swear to protect the Box of EL,  
and to be associated with the Lord's spirit.  

And his gloom lifted.  

The Son constructed a chamber for the beauti ful Lord's spirit and covered it up. He 

accompanied the chamber of the Lord underneath to pray and to gain understanding and to 
protect... ò  

 

Picture # 8: Birdôs eye view of the ruins of the Maôrib temple (Yemen), where the ñCanaaniteò 

inscription was unearthed, in 2001.  

 

Picture # 9: A photo of the section of the temple wall bearing the inscription, with Veyôs translation of 

the text appearing in the superimposed white boxes.  

Apparently, the elaborate dam-wall was constructed to hide and protect a chamber where the Ark 

was buried, along with Solomon and Shebaôs son, Menelik, until such time as ñfriendly nationsò 

were overhead.  

The question that naturally poses itself here is: what explanation did they give for the presence of 

the so-called ñCanaaniteò as far south as Yemen? Better yet, why does the name ñELò (the so-

called ñCanaaniteò term for God) appear on an inscription of a ruined temple in Maôrib?  
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It is here, as always, that the presumption of Palestine as the theater of the Old Testament rears 

its ugly head. Their convoluted explanation is that the Queen Sheba was invited to visit King 

Solomon (making a 2000 kilometer trip from Yemen to Palestine, and leaving her seat vacant 

expressly for that purpose), at which time they wed and had a son, Menelik. The ñrelocationò of 

the legendary Ark of the Covenant to Yemen by Solomon's son, ñmust haveò happened 

following the destruction of Jerusalem at the hands of the Assyrians!  

We will not comment on their explanation of the discovery at this point. We have simply related 

it to you, dear reader, so that you may ponder over its implications and decide, for yourself, 

whether it is convincing or not. 

The time has now come to move on with our journey, and to see what other strange occurrences 

and coincidences we can uncover, as we piece together the historical and geographical puzzle of 

the Old Testament events. Slowly, but surely, we approach our ultimate goal of exposing the 

great Blasphemy of the Ages that was perpetrated by the Arabs themselves concerning the true 

identity of Mu ammad (P) and where he actually lived and preached. 

 

* * * * *  
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CHAPTER  I  

 

 

The Old Jerusalem and the Wars of David 
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The contemporary Zionist and Orientalist claim that Palestine is the ñJewish Promised Landò 

was built upon a false pretense that sought to match the landscape described in the Aramaic Old 

Testament with the territory of ancient Palestine. Based on this false allegation, the city of Ur-

Salem, mentioned numerous times in the Biblical text, and the present day Jerusalem, known to 

Arabs as al-Quds, were deviously interpreted to be one and the same place. The shocking truth 

that we will uncover to you, honored reader, is that the land of Palestine never witnessed the 

events, nor recorded the place names mentioned in the Old Testament, and that the Arab city of 

al-Quds was never, in its entire pre-Christian history, officially called ñJerusalemò. Moreover, 

the OT does not even mention the current territory of Palestine at all! It was the Orientalist 

imagination, based on an intentional and deceptive misreading of the Biblical texts, which 

ultimately led to the prevalence of these false ideas and misconceptions. The essence of our 

thesis is the following: the name Kadesh mentioned in the OT has absolutely no relation to the 

current city of Jerusalem whatsoever! In other words, the Biblical text does not state, nor does it 

imply, in any way, shape, or form, that Kadesh and Ur-Salem are the same place. 

Through careful analysis of the relevant passages in the books of Joshua and Samuel, it becomes 

quite evident that the Bible clearly distinguishes between two important yet completely separate 

geographical locations that are not related to each other whatsoever. The first is called Kadesh 

(or Kades in some translations - as the s and sh sounds were interchangeable in the ancient 

dialects), while the second is called (or described) as being Ur-Salem. The first location is 

actually the English and Latin rendering of the name Qdsh-Qds as it appears in the original 

vowel-less Aramaic text (the actual spelling is with the letter q, not k), and very clearly 

designates a towering mountain, the likes of which are nowhere to be found in Palestine. The 

mountain took its name from the fact that it was ñcleansedò or ñsanctifiedò. The second name 

refers to a city that the Israelites conquered, which has no direct geographical relation to Mount 

Qdsh whatsoever. The Qdsh Mountain is in fact none other than the famous Jabal Qadas in 

Yemen, located some 80 kilometers south of the city of Taóiz. It is a mountain that is well-known 

to the inhabitants of the region, and its name has been imprinted in their memory for countless 

generations. 

This mountain has nothing to do with the current city of Jerusalem in any way, shape or form. 

This is clearly evident from the territorial features of Palestine. The city known to Arabs 

worldwide as al-Quds does not stand on a mountain, and any attempt to link it to the Biblical 

Qdsh-Qds is hence futile. The extremist Zionists, who have been obsessed with their so-called 

ñTemple Mountò, insist that Solomonôs Temple was built on top of a mountain. Apparently, they 

are incapable of grasping the insanity of their claim, as any average observer will easily note that 

Jerusalem stands on a knoll in the middle of a flat coastal plain. 

Another significant fact is that the Old Testament clearly relates the story of the fall of a city 

designated as Ur-Salem, after King David (DǕwȊd) attacked it from a nearby stronghold called 

Zion. The Israelite king had occupied Zion as a prelude to conquering the city, and had 

eventually changed the strongholdôs name to the ñCity of Davidò. 
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The truth of the matter is that the territory of Palestine has never known a mountain by the name 

of Zion. Neither the Arab geographers, nor their Greek and Roman predecessors, who were very 

familiar with the territory of the Levant, ever mentioned such a place or marked it on the 

thousands of maps and cartographical records they left behind. There is not a single historic or 

archeological trace of a mountain called Zion anywhere in the Levant. This is nothing but 

another fraudulent Orientalist projection, as will soon be made evident. 

The very name Zion is the source of doubt, confusion, and anger to national Arab sentiments 

worldwide, as it is immediately linked to the racist Zionist Movement. But what if we were to 

turn those feelings - along with the rampant version of history - upside down, and prove to you, 

dear reader, that the name in fact refers to one of the mountain peaks of the Yemeni highlands, 

and that the Arab poets of old mentioned it in relation to the city of NajrǕn?  

 

 

Picture # 10: An aerial photo of Jerusalem taken from a plane. Does it seem to you that it stands on 

a mountain? Do you see any mountain peaks near it?  

 

In this chapter, we will reconstruct the Biblical account relating the fall of Ur-Salem at the hands 

of King David, in order to demonstrate the following: 

1- The Qdsh-Qds mentioned in the Old Testament is not the current city of al-Quds in Palestine, 

and has no relation to the Biblical Ur-Salem whatsoever.  

 

2- The name Qdsh-Qds refers to a mountain, as well as a town that stood upon its slopes. This 

mountain was very well known to the Arabs, who sang of it in their poetry. 

3- The mountain called Zion, which overlooks the city that was designated as Ur-Salem in the 

Bible, is not anywhere remotely close to Palestine. 

http://rds.yahoo.com/_ylt=A0PDoYA0jaVONQUAZFijzbkF;_ylu=X3oDMTBpcGszamw0BHNlYwNmcC1pbWcEc2xrA2ltZw--/SIG=120jv7q1i/EXP=1319501236/**http:/ferrelljenkins.wordpress.com/2010/11/
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4- The Philistines mentioned in the Old Testament did not reside anywhere near the Palestinian 

territory, during the era of King David.  

The fact of the matter, as ridiculously simple as it may be, is that the Biblical text, despite all the 

tampering that befell it throughout the ages at the hands of scribes and ñtranslatorsò, presents      

a very accurate and genuine description of a landscape and of events that are completely alien to 

Palestine! The misconception that the world has been a victim of, regarding the Biblical stories, 

is the result of a crafty deception that quite simply hijacked the geography of the Old Testament 

and projected it onto the Palestinian territory.  

 

¶ The Taking of Zion, and Fall of Biblical Ur-Salem 

The most extensive description of Ur-Salem and the events surrounding it is found in the Book 

of Samuel (mistakenly referred to by the Arab reporters as al-Samawôal al-YahȊdi), which 

describes the city as being located in a high and desolate mountainous plateau, making it very 

hard to reach. It also speaks of its original inhabitants, the Jebusites, a people whose name in 

Arabic is rendered as al-YabȊsiyyeen. In fact, the name Ur-Salem was given to the city of the 

Jebusites as a fitting description of its nearly inaccessible mountainous location, which made it    

a safe and secure haven for its inhabitants. 

Despite the cityôs location, Samuel tells us that David attempted to subjugate it, after the Israelite 

monarch had successfully conquered a fortress that was located near it. 

And the king and hi s men went to Jerusalem  against the Jebusites,  the people of the land: 

and they said to David: ñYou will not come in here, but the blind and the feeble- footed will 

keep you outò; for they said: ñDavid will not be able to come in hereò. Nevertheless, David 

took the stronghold of Zion; which became the city of David (2 nd  Samuel 5:6,7).  

The above passage completely denies any relation between the Biblical Ur-Salem and the current 

city of Jerusalem, namely for two reasons: 

1- There is absolutely zero evidence of the presence of Jebusites anywhere in Palestine during 

the age when these events happened (11
th
 Century BC). 

2- There is no mountain anywhere near present-day Jerusalem called Zion. 

It is worth noting here that the name Zion is actually an inaccurate English rendering of the 

Aramaic ˭ ˣ˧˴, which is actually pronounced ἧayon-ἧayun (with the letter Ἠad). Because many 

European Jews could not properly vocalize the Ἠad sound, they rendered it as Zion. 

In Yemen, there is a very well-known traditional saying which goes: ñEvery BȊsi is a Jew, and 

every Jew is a BȊsiò. This popular maxim refers to a town south-west of anóǕô called Bayt BȊs, 
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whose historic inhabitants were predominantly Jewish. In his book Description of Arabia (page 

156), al-HamadǕni locates Bayt BȊs on an elevated plateau near the Yemeni capital: 

 ̵ϹК ев (иϝув) ев ЭϡЦϒ ϝв м еϠмϒ м Сжϒ йуТ ̪еуЯϡϮ еуϠ  ЌϼцϜ сТ ХлУзв нк м ̪РнϯЮϜ бϪ-  ЩвϝЂ сТ ϟ̳Ћт ̱ϸϜм нк м ̪ϸϼм

 ̪ϸнЃЮϜ ЭуЧж РϜϽІϒ ев ЭϡЦϒ ϝв м ̪еуЯлЃЮϜ м еуЯЧϳЮϜ пЮϖ ̪ϢϽϠ̳ϸ мТЀнϠ ϥуϡ  ЬнЧϲ ев ϝглзуϠ ϝв м бЧж ЭϡϮ м̭ϝЛзЊ ̪ ЭϡϯТ

.ϞϝϠ̳Ϻ 

It is worth noting that BȊs and YabȊs are actually one and the same, once we recall the famous 

ya- prefix, one of the hallmarks of the old dialects of Yemen. (Examples: HȊd-YahȊd / Karb-

Yakrb / Thrb-Yathrb / óArb-Yaórb / NȊph-YanȊph).  

Prominent Yemeni scholar and geographer of the twentieth century, Amad óAli al-Akwaó, in an 

important footnote comment he made in al-HamadǕniôs book, describes Bayt BȊs as a mountain 

citadel surrounded by fruit orchards: 

ЀнϠ ϥуϠ  сзгуЮϜ ЭуЧЮϜ пЮϖ ϟЃз̳т рϺЀнϠ ЭуϲϜϽІ еϠ.  ев сϠнзϯЮϜ ϞϽПЮϜ пЮϖ ЙЧт м ̪йЪϜнУЮϜ ЍЛϠ йуТ ̱ϸϜм м Йузв еЋϲ

̭ϝЛзЊ .еуϧКϝЂ ϣТϝЃгϠ 

The above passage states that Bayt BȊs can be traced back to a historic Yemeni Jewish ruler by 

the name of Dhi BȊs bin SharǕỠeel*. It is a fortress overlooking a mountainous vale, less than 10 

kilometers south-west of anóǕô. 

Here is a verse by the Yemeni poet óAbdullah bin Suleymah, expressing his fond memories of 

YabȊs (note how he renders the name exactly as it appears in the Old Testament): 

 ЙЮнϧϠ ϼϝтϹЮϜ егЮЀнϡуТ         ЌϝуϡТ Ёужϒ ϤϜϺ ϽуО ϣ̲Гтϼ  

 

As for Mount ἧayun itself, we have a very accurate account of a historical event that has been 

preserved in the memory of the Yemenis for nearly fifteen centuries, which proves, beyond any 

shadow of doubt, that the mountain is located in Yemen, not Palestine.  

When the Yemeni king of the imyarite Dynasty, YȊsuf bin Zaróah bin ởimyar al-Asghar, more 

popularly known by the name of DhȊ NawwǕs al-ởimyari, rose to the throne of Yemen in the 

year 520 AD, after successfully wrestling power from the hands of his Sheban opponents, he 

immediately declared Judaism the official creed in the country, calling upon all Yemenis to 

return to the ancient religion of their ancestors. The classical Arab historians are in general 

consensus regarding this issue. Not long after this declaration, DhȊ NawwǕs decided to advance 

_____________________________________________________________________________ 

*  The suffix -el (as in SharǕỠeel) is evident in many Yemeni names, and is not exclusive to Jews. Names such as 

SharỠabeel, Mahlaôeel, Karbaôeel, Madbaôeel, etcé were very familiar in Yemen, as far back as the Sheban 

Dynasty. This phenomenon reminds us of an observation made by Professor Chaim Rabin in 1951, when he stated 

that: ñThere is far too much Hebrew in certain South West Arabian dialects to be coincidentalò.  
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northwards towards the city of NajrǕn which, at that period, was witnessing a rapid growth of 

Christianity. Great churches were being built in that city, among which was the famous Kaóbah 

of NajrǕn, a legendary (and forgotten) relic that we will talk about when the opportunity presents 

itself. Naturally, the imyarites were none too happy with the spread of Christianity in NajrǕn, 

which led to sentiments of enmity towards the intruding creed in the country. And so it was, that 

sometime during the first half of the 6
th
 Century AD, a very complicated and dangerous situation 

was unfolding in Yemen, as the relations between the two rival cities anóǕô and NajrǕn reached 

the point of crisis.  

During that time, while the Yemeni Jewish king was preparing to march towards the Christian 

capital, one very famous poet from HamadǕn, known as al-Aósha, travelled in haste to NajrǕn, 

met with its Grand Cardinal by the name of Abdul MaseeỠ bin al-DayyǕn and his brother and 

minister Yazeed bin al DayyǕn, and there he said his famous poem warning them that the Jewish 

imyarites were on their way. We present to you herein the verses of this famous poem: 

                      рϹΘуЂ  ϝтϒ ̲дϜϽϯж  гЫΖзуЊмϒ   ъ̮̮гЪϜϽϧКϜ м ϝлϠϝж ϝгуТ ̯ϜϽу϶ ̲дϜϽϯзϠ                 ϝ̮̮ϝ 

                      дϗТ̮̮̮̮Ϡ   ϝтϹϦϽϦ  м ̯ϜϽу϶  ыЛУϦ̮̮й                 ϝ̮̮̮̮̮гЪыЪ ШϜϻ̮̮̮̮̮Ю ы̮̮̮̮̮кϒ ϝ̮̮̮̮гЫжϗТ 

                    гуЗК  ̲Ͻвϒ  ̲дϜϽϯж  ϝуУЫϦ  дϖ м̮̮̮ ̱ϣ                 ̮̮̮̮̮̮̮̮гЪϜнϠϒ ϝкϸϝ̮̮̮̮Ђ ϝв ϝ̮̮̮гЫЯϡЧТ̮̮̮ϝ 

                     дϖ мϥ̲ϡ̲ЯϮ̲ϒ  ̳днулЊ гЫуЯК ̯ϝвнт̮̮                ϝ ϝ̮̮гЪϝ̮̮ϲϼ ШнЪΖϹЮϜ ϞϽϳЮϜ пϲϼ дϗТ 

 

Note the highlighted names NajrǕn (in the first verse) and ἧahyȊn (in the last). Here follows is       

a rough paraphrase of the poem: 

             O you, Lords of NajrǕn é I place in your hands the safety of the city                                                   

Would you not do a thing that is valiant é For surely you are worthy of such a deed                                               

And if you would prevent a great calamity from befalling Najran é The likes of which your forefathers knew not 

For if ahyȊn is one day unleashed upon you é A destructive war shall surely be upon your doorstep 

 

In his book entitled (lit) Imagined Palestine - Land of the Torah in Ancient Yemen, Iraqi 

scholar and linguist FǕel al-Rubayói states the following concerning the Jewish-Christian 

conflict in Yemen: ñAnd it was during that war  that the historical event recorded in the 

Qurôƃn took place. This event is described in the Chapter of the Quran  entitled  SƸrat al -

BurƸj  (The Constellations),  as the Incident  of the Trench , which recorded the terrible 

persecution of the faithful of  Najrƃn at the hands of the imyarites, when some 16,000  

Christians were thrown in trenches, and had fiery oil poured on top of them ò.  

The QurôǕnic passage that al-Rubayói refers to is the following: 

{ Dead are the people of the trench * The  fire supplied with fuel *  So they were 

placed in it * And they were witnesses to what they did to the                     

believers } é[85: 4- 7] .          
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Despite the fact that DhȊ NawwǕsô massacre of the Christians of NajrǕn is indeed a historic 

event that has been accurately documented by both the Ethiopian and Roman Byzantine 

churches, as well as the historians of Yemen, and despite the fact that the city of NajrǕn itself 

became known as al-UkhdȊd (The Trench), at some point during the so-called ñPre-Islamicò 

times, we cannot be absolutely certain that the passage in SȊrah 85 refers to that event in 

particular  (though the classical commentators of the QurôǕn are generally unanimous that it 

does). Nevertheless, the holocaust of NajrǕn was unlike any that history had ever witnessed (up 

until then), and it shook the very consciousness of Arabia. Its repercussions would be felt later 

on, when Ethiopia took vengeance on the imyarites by launching a campaign against Yemen in 

the year 525 AD.  

The name ἧahyȊn, which appears in al-Aóshaôs poem, is the Yemenite corruption of ἧayȊn 

(Zion). This is evident once we recall the famous h letter which appears in the middle of both 

common and proper nouns in the dialects of Yemen. Arabic linguists call this al-hǕô                 

al-waἨaἲiyyah (meaning: the ñmiddle h letterò), to distinguish it from the h- prefix that was used 

as the pronoun article ñtheò in the old South Arabian dialects. Countless instances of this 

phenomenon are encountered in the ancient Yemeni scriptures. Examples include: Abram - 

Abrahm / Yanóam - Yahanóam / Bareeq - Bahreeq / YashȊó- YahshȊ ó / ayȊn - ahyȊn.  

It is therefore obvious that al-Aósha, legendary bard of the historic HamadǕn region of Yemen, 

was warning the Christian Cardinals of NajrǕn that the imyarites were preparing to launch an 

assault on the city from their stronghold at ahyȊn (Zion), which is a mountain that lies near 

BȊs-YabȊs (Jebus). Placing these locations within the Palestinian territory is hence tantamount to 

insanity. What on Earth does the imyarite-Christian conflict have to do with Palestine? It is 

evident that al-Aósha, along with the historians of his day and age, knew of Mount ahyȊn, from 

whose slopes the armies of the mad Jewish king DhȊ NawwǕs*  launched their campaign against 

the Christians. It was the Jews of Yemen, based around anóǕô, who sacked NajrǕn. These events 

had nothing to do with Palestine whatsoever. 

Even today, we see many families in the Levant (notably Lebanon and Syria) bearing the name 

ἧahyȊn, in remembrance of their ancestral roots in the mountains of Yemen. This is a testament 

to the phenomenon known as tayammun (the migration of names) that we talked about in our 

previous book, and provides further evidence for South Arabia being the launching point of all 

ancient migrations. 

Going back to the Old Testament, we find another reference to the Jebusites as the original 

inhabitants of a safe and secure mountainous town (Ur-Salem):  

______________________________________________________________________________ 

*  DhȊ NawwǕs is mentioned in a number of old South Arabian, Syriac and Byzantine sources. Many later Christian 

sources (such as the Book of the ởimyarites and the Caleb Cycle of the Kebra Nagast) also refer to his war with the 

Axumite Christians. In the Byzantine records, his name appears as Dunavas.  
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Picture # 11: Part of t he vestiges of al-UkhdƸd, in  Najrƃn, site of the holocaust of 520 AD.  

 

But the people of Judah could not drive out the Jebusites,  the inhabitants of Jerusalem;  so 

the Jebusites live with the people of Judah in Jerusalem to this day (Joshua ï 15:63) .  

Comparing al-Akwaós description of Bayt BȊs (YabȊs) with the reference to the Jebusites in 

various Biblical passages, we can see the following: 

Old Testament ôAkwa-lA 
The city of the Jebusites fell at the hands of the 
King, who took the stronghold. 

Bayt B Ƹs is an impenetrable stronghold in             
a mountainous area. 

   

Is this another coincidence? 

 

Picture # 12: Old  Bayt B Ƹs in the anóƃô District of Yemen . This is the Jerusalem of the Old 

Testament.   

 

In a 2009 interview with a Palestinian newspaper, FǕel al-Rubayói stated the following: ñI will 

let you in on a little secret . I am not the first one to have noticed the pages mentioning  

Mount ahyƸn in Yemen -  among others -  to be missing from al -Hamad ƃniôs Description of 

Arabia.  In fact, the great Saudi scholar, amad al J ƃsser (1910 -  2000) , once  commented 

http://fa.wikipedia.org/wiki/%D9%BE%D8%B1%D9%88%D9%86%D8%AF%D9%87:NagRan.4.jpg
http://fa.wikipedia.org/wiki/%D9%BE%D8%B1%D9%88%D9%86%D8%AF%D9%87:NagRan.4.jpg
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about the fact that Orientalist  researchers had torn many pages from the original 

manuscript of DoA, and that those pages are probably lost foreverò. 

   

 

Picture # 13: Ruins of an ancient fortress  (left)  on the outskirts of  Bayt B Ƹs.   

 

 

Map  # 1: The path taken by DhƸ Nawwƃsô army from the stronghold of ṻahyƸn to Najr ƃn.  

 

Famous Yemeni poet al-RǕjiz al-RadǕói, native of MikhlǕf RadǕó (site of the Biblical Beer-

Sheba, as we showed you in our previous book), mentioned ahyȊn in the following verse, 

wherein he described the road from anóǕô to the Yemeni coast of TihǕmah: 

   ̯ϝвмϾϓв ЬϿт бЮ ϹтϽϡЮϜ ϩуϲ         ϥУЮϒ ̯ϝул̳Њ  ̯ϝвнвϻв ϝлУЯ϶  

Note the rendering of (днулЊ) as (̯ϝулЊ), brought about by the necessity of the poetic structure, 

and decide, for yourself, dear reader, if the term has any relation to Palestine. 
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¶  The Biblibal Kadesh and the Karnak Inscription 

Did the ancient Egyptians venture into the Arabian Peninsula? In light of recent archeological 

and linguistic evidence, they most certainly did. Whether or not the classical Biblical scholars, 

ever insistent on marginalizing Arabiaôs role in history, wanted us to know about the Egyptian 

presence in the Peninsula is another matter altogether. We have seen how the presumption that 

ancient Palestine was the theater of the Old Testament stories has led to the utter despair of 

archeologists in their attempt to reconcile between the Biblical texts and the physical evidence 

that has been unearthed from the ground. This contradiction has caused many of the Neo-

Historians and scientists to dismiss the entire Biblical account as no more than a religious myth.    

The fact of the matter is that Egyptologists have never discarded the possibility of an ancient 

Egyptian colonial presence in Arabia. The idea that a vast, fertile peninsula - especially in its 

southern quadrant - surrounded by water on all three sides, rich with plant and mineral resources, 

and strategically located to form the transit hub of the trade routes, could be completely ignored 

by the Egyptians is out of the question. In fact, quite a few Egyptologists even theorized that the 

ñmysteriousò land referred to in the ancient Hieroglyphic inscriptions as Punt - the land that the 

so-called ñPharaohsò often ventured into for the purpose of collecting myrrh and frankincense - 

may have included parts of the Arabian Peninsula. Due to the scarcity of archeological research 

in Arabia, compared to the vast and extensive excavations that have been conducted in the Nile 

Valley, the Egyptologists could not confirm their theory. 

Based on the evidence we have gathered lately, we can say, with utmost certainty, that the 

ancient Kings of the Nile did in fact establish colonies all along the Red Sea coast of Arabia, 

from as far north as the ijǕz, to as far south as óAdan in Yemen. We will also venture to say 

that the Egyptians and Babylonians fought many wars over control of the Red Sea coast; wars 

that were ignited due to the geo-political position of the two great powers with respect to the vast 

pennisula that lay between their territories. Apparently, those who wrote our history for us did 

not want us to know about those wars.  

The subject of the Babylonian and Assyrian campaigns for control of the ancient trade routes of 

Arabia will be elaborated, in detail, in our upcoming fourth book. For now however, it would be 

beneficial to give a brief glimpse of what the ancient Greeks wrote concerning Egyptian 

excursions across the Red Sea, and what the famous Karnak Inscription, unearthed in the Nile 

Valley itself, have revealed. 

Greek historian Herodotus, in his History (2:201), mentions that Senusret I (1971 BC - 1926 

BC), Egyptian king of the 12
th
 Dynasty, led several military campaigns towards the east coast of 

the Red Sea. Another historian and geographer, Strabo, reiterated Herodotusô claims and stated 

that Senusret I was indeed the first Egyptian king ever to set foot in Arabia. Diodorus Siculus 

(died 20 BC), in his monumental Bibliotheca Historica, was adamant that Senusret had occupied 

the entire Arabian Peninsula.  
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Apparently, the Greek historians were far from delusional. In the year 2010, the Saudi 

Commission for Tourism and Antiquities (SCTA) announced that Saudi archaeologists had 

discovered an ancient Hieroglyphic inscription mentioning an Egyptian king, on a rock near the 

oasis city of TaymǕô. (It is probable that the discovery was actually made before 2010, but the 

Saudis, ever the archeological enthusiasts, were reluctant to announce it). In a televised news 

conference, SCTA Vice President for Antiquities and Museums óAli IbrǕheem al-GhabbǕn 

stated: "The rock bears an inscription of King Ramses III, one of the kings who ruled ancien t 

Egypt from 1192 BC to 1160 BCò. Information on the TaymǕô Inscription can be found quite 

easily on the Internet. 

 

 

 Picture # 14: A photograph of the Hieroglyphic inscription discovered in Taymƃô, Saudi Arabia.   

 

No discussion about Egyptians in Arabia would be complete without mention of King Thutmose 

III. The Temple of Karnak, one of the most prominent vestiges left behind by the ancient 

Egyptians, contains crucial clues regarding certain military campaigns led by the Kings of the 

Nile that have puzzled modern archeologists. On the walls of the Karnak Temple are intricate 

glyphs and runes describing the Egyptian conquests of neighboring territories. Foremost among 

the monarchs mentioned in those inscriptions is Thutmose III (sometimes referred to as 

Tahutmose) of the 18
th
 Dynasty, who reigned from 1479 BC until 1426 BC. The list of 

Thutmoseôs military accomplishments dwarfs that of any other Egyptian king. It is for this 

reason that historians have labeled Thutmose III as the ñNapoleon of Egyptò. 

The experts who examined the Karnak Inscription held the pre-established opinion that the 

campaigns led by Thutmose III  were directed either against the Levant (Palestine and Syria), or 

southward towards Nubia (currently Sudan). They absolutely refused to contemplate the 

possibility of any venture into the Arabian Peninsula. When they discovered, among the 

Hieroglyphs, an inscription bearing a list of over 100 names of geographical locations of which 
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no trace was ever found in the Levant or Nubia during that epoch, they immediately assumed 

that the royal scribes of Thutmose III were either ignorant of the actual territories in question - 

which led them to perpetrate many errors in their records - or that they had simply made up the 

names to exaggerate the military exploits of their king. The fact is that nothing can be further 

from the truth. The Egyptian scribes knew very well what they were recording. Blinded by their 

presumption that Palestine was the destination of Thutmoseôs expedition, the archeologists failed 

to realize that the particular inscription actually recorded the names of places that were the 

targets of a South Arabian campaign, and had no relation to the Levant whatsoever.  

It is beyond the scope of this book to present the list in its entirety, as it contains a total of 119 

location names. For the sake of brevity, we will include an excerpt comprising 11 names from 

that list, pertaining to several areas (including the site of Qdsh-Qds), and show you exactly were 

these places are, and where Thutmoseôs campaign was directed: 

Actual Arabic transliteration Name in al-HamadǕniôs Description Name in Karnak Inscription 

 

MakhǕ ЮϜϝϷг Makat 

Ha Ȋr ϼнЏϲ asor 

Ȋr ϼнЊ SȊr 

óAns ЁзК óEnso 

Khashab ϟЇ϶ Khashab 

AkǕne БжϝЪϒ KǕna 

RȊs Ѐмϼ RȊs 

Rams Ёвϼ Rams 

óAqd ϹЧК óAkd 

Kha m al-GhurǕb бГ϶ ϞϜϽПЮϜ óKha m 

Qadas ЀϹЦ Kadash 

 

1) Makat : 

                                                                                                                                                                                                                                                                                                       

The first name in the list appears in the Karnak inscriptions as Makat. This is perfectly 

understandable, as the Egyptians simply recorded the names of the regions as the South Arabians 

themselves pronounced them, while bearing in mind the differences in the vocal structure 

between the ancient Arabian and Egyptian dialects. The name in question belongs today to           

a region that lies in the southern part of the TihǕmah coastal plain of Yemen, near the BǕb-al-

Mandab strait, and site of a very famous port city that bears the same name. This is the location 

where the Egyptians most probably landed. The Greek and Roman cartographers and sailors 

referred to this region, and the city proper, as Mocha. The modern name in Arabic, is MakhǕ. 

More will be said concerning this famous city in a later release. 

  

2) asor: 

This is the Egyptian rendering of the famous Mount Ha Ȋr in south Yemen, which we located in 

our previous book (See Road of the Patriarch, pages 75, 76). Being that the Egyptians, like the 
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ancient Yemenis, could not vocalize the Arabic ỈaỈ letter, they rendered the name as ởasor. This 

is the same Mount Hazor mentioned in the Bible. 

3) SȊr: 

In our previous book, we showed you that the name ἧȊr (Tyre), which designates                         

a Lebanese port town located on the Mediterranean coast, is in fact a tayammuni name that 

belonged to an older town in southern Yemen (see Road of the Patriarch, pages 61, 62), which 

al-HamadǕni mentioned in his gazetteer as being in the tribal kingdom or domain (MikhlǕf) of 

JayshǕn. The city was destroyed by a volcanic eruption, then partially rebuilt in a later era. By 

ñcoincidenceò, it happens to be located in the geographical vicinity of Mount Ha Ȋr, Mount 

Qadas, and the city of Mocha, as the ancient Egyptians placed it!  

 

Map  # 2: Location of the port city of Mocha, Yemen.  

 

4) óEnso: 

According to the Karnak Inscription, the Egyptian army reached as far north as the DhamǕr 

region, a territory which today lies just south of the Yemeni capital.  Here is what al-HamadǕni 

says concerning this area (MikhlǕf DhamǕr) in his Description of Arabia (page 206): 

ϼϝвϺ РыϷв ϝкϔϝв Ьϝз̳т ̪ϣϡтϽЦ ϼϝϠϐ м ИмϼϾ ϝлϠ ϣЛвϝϮ ϢϽуϡЪ ϣтϽЦ ϼϝвϺ : РыϷв нк м ̪Ͻ̲уг̴ϲ ев днГϠ ϝлзЫЃт м ̪ϹуЮϝϠ

ϽϪϑгЮϜ м ϞϝзКцϜ ϽуϫЪ ̪ЭуϷЮϜ ХуϧК ̪ϽуϷЮϜ ϽуϫЪ ЁуУж днзуϠ йϠ ̪Ϣ̭нϡЮ м ̪ РыϷв пЮϖ СЋж ̪еуУЋзϠ бЃЧз̳в ЭуϡЂϖ ЭϡϮ м

Ёз̲К. 

He is describing the MikhlǕf  (as well as a large town by the same name within it) as being a very 

fertile region characterized by the presence of many shallow wells whose waters can be reached 

by hand, grape orchards, and famous for rearing horses. It is inhabited by many branches of 

imyar. Within its boundaries are the mountains of BaynȊn and LabȊôah (the Biblical Bet-

Lebaot that we talked about in our previous book). On the edge of its territory is a mountain 

called Isbeel, part of which lies within the neighbouring area of óAns.  
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5,6) Khashab and KǕna : 

Continuing our scan of the list of names which archeologists utterly failed to locate within 

Palestine, we find that the Karnak Inscription lists Khashab and KǕnaἲ as two locations annexed 

by Thutmose IIIôs army. By another coincidence, we find the following passage in al-

HamadǕniôs DoA (page 221): 

 оϽЦ иϻлТднϡЮϜ :БжϝЪϒ м ϟЇϷЮϜ м ̪ϹІϝϲ м ЭуЫϠ ев БуЯ϶ ϝлϠ ϢϽуϡЪ ϣтϽЦ ̪БжϝЪϓϠ .ϹЮϝϯЮϜ ϥуϠ м ϱугЮϜ блзв 

Al-HamadǕni places the two villages of al-Khashab and AkǕneἲ within the general territory of    

a region he calls al-BȊn (днϡЮϜ). Please keep this name in mind, dear reader, as it will be the 

subject of a future study regarding the mysterious land the Egyptians called Pewn-Pewnt (Punt), 

and referred to as ñLand of the Ancestorsò or ñLand of the Godsò.  

7) RȊs: 

The name that has baffled Egyptologists for decades is known to the geographers of Yemen as 

ArỈ al-RȊs, (ЀмϽЮϜ Ќϼϒ), south of anóǕô. Here is al-HamadǕniôs description once again (page 

216), with comments made by al-Akwaó (in parentheses), which expose the lies that the criminal 

hijackers of Arabiaôs history have perpetrated: 

 ϣтϸмцϜ ϣуЧϠ м .ϢϽулЇЮϜ дън϶ ϣтϸмϒ ев омϽЦ рϸϜм) ϣЮнЧв рϸϜм м ̪омϽЦ рϸϜм :Ϣ̵Ͻ̳Ϯ рϺ м дън϶ РыϷв СЊм сТ

 м дϝϳзЂ ев ϝкϸϜϹК ЀмϽЮϜ ϹЯϠ ϣтϸмϒ м ̪(Ϣ̵Ͻ̳Ϯ ев ск сϧЮϜз̲КЁ̪ ϹЧТ  пЮϖ Ϣ̵ϽϮ рϺ ев м .дϝЂнϠ ϝлзуϠ БЯϧϷтϟтϽ̳ϲ  ЁзК

.̭ϝЛзЊ ϞϼϝПв ЭуЂ ϝлуЦыт м ϽЃЮϜ ϝлзв РнϯЮϜ ϸϼϝ϶ пЮϖ ̵ϟЋт рϻЮϝТ :ЙЎϜнв ϣϪыϪ пЮϗТ 

Note how, by another ñcoincidenceò, the valley of óAns and Mount urayb (the Biblical ởoreb) 

appear in the same geographical space as the country of RȊs, in al-HamadǕniôs gazetteer. The 

countryside known to Yemenis as al-RȊs (not to be confused with an administrative division by 

the same name within the anóǕô province), lies near the northern border of the province of Ibb.  

 

Picture # 15: A view of al -RƸs region of Yemen, featuring the historic Danwah  Mosque.  

This means that the Egyptian army, in its advance towards DhamǕr, passed through the territories 

of RȊs, óAns (óEnso), as well as the locations of Khashab and AkǕne. There is not one region in 

the entire length and width of Palestine that encompasses such a geography.  



47 
 

8,9) Rams and óAqd: 

The Egyptian campaign ecompassed an area in Yemen known locally as RadmǕn, which was 

historically inhabited by many imyarite clans, among them Bani Rams (al-Ramsiyyeen). Here 

is another passage from DoA (page 186), with comments made by contemporary scholar al-

Akwaó:  

 ̲тϽ̲ϲ ̪ЩЮϝв сзϡЮ ЭУЂцϜ ХгЃгЮϜ м пЯКцϜ ХгЃгЮϜ ̪ϣуϮϝж сТ бк м Ͻ̲уг̴ϲ ев бк м дϜϽ̳ϯЮ ϣКнж :дϝвϸϼ пЮϖ ЙϮϼ ϣ еууЃвϽЯЮ

)Ёвϼ нзϠ м ̪ЭгϮ сТ блϦнКϸ м блϦϽЋж м ϣуϮϝж сТ бк м (ϹЧ̲К .Ͻ̲уг̴ϲ ев ϹϡК сзϡЮ 

It appears that Bani Rams gave their name to a certain area within the densely populated RadmǕn 

region which, by yet another ñcoincidenceò, happens to include a town called óAqd.  

Has anyone on this Earth located a region within Palestine encompassing the names Rams and 

óAqd side by side? Is it a wonder why Egyptolosists have been at a loss regarding the locations 

listed in the Karnak Inscription?  

10) Kha m 

The Orientalist interpretation of the Old Testament, built upon the foundations of the ancient 

Septuagint translation and the later Masoretic rendering of the Biblical texts, ended up imagining 

an Egyptian campaign against the territory of Palestine, as part of a war that the kings of the Nile 

Valley fought against the Assyrians. The truth of the matter is that no such battles were ever 

fought over Palestinian territories. There is absolutely zero mention of Palestine or Palestinians 

in the Mesopotamian and Egyptian inscriptions. And we defy anyone to prove otherwise. Every 

archeological and geographical evidence points to the Arabian Penninsula as the actual theater of 

those wars, as the Egyptians and Assyrians fought to establish their dominance over the trade 

routes and subjugate the rebellious tribes who inhabited the Arabian highlands. These evidences 

have been intentionally ignored or, in some cases, covered up, which lead to a catastrophic 

misreading of the true history of the region, and total chaos in the projection of names. As           

a result, MiἨrim became Egypt, óUzzah became Gaza*, the ancient Yemeni city of RafaỠ was 

projected onto a coastal city in Palestine (despite the fact that the Old Testament clearly 

describes it as being on a mountain!), a non-existant mountain called Zion suddenly ñpopped upò 

near Jerusalem (a city that became synonymous with a three-thousand-meter high peak called 

Qadas!). And the world has gone on believing these absurdities for ages, unaware of they true 

intentions of those criminals who have been propagating them. 

 

_____________________________________________________________________________ 

*  The rendering of the Biblical óUzzah as Gaza (or Ghazzah, in the Arabic translations) and placing it within the 

Palestinian territory, is truly one of the most blatant cases of forgery that the Orientalist imagination perpetrated. We 

will expose this outrageous geographical projection in more detail later on. 
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The names in the Karnak Inscription have absolutely no relation to Palestine whatsoever. And 

here follows is more proof from al-HamadǕniôs Description of Arabia (pages 156, 157): 

 ϸнЃЮϜ ЭуЧж РϜϽІϒ ев ЭϡЦϒ ϝвЀнϠ ϥуϡТ бЧ̳ж ЭϡϮ м  пЮϖ ̭ϝЛзЊ ЭЧϲ ϝглзуϠ ϝв мϞϜϽ̳ПЮϜ бГ϶ м ̪ ϥуϠϱТϼ  бГ϶ пЮϖ ϣϡϲϽЮϝТ

 м ϣКϝЦ м ϞϜϽПЮϜднϡЮϜ м ̪ м БжϝЪϒϟЇϷЮϜ. 

Let us look at the number of occurences in the above passage, which alone is enough to condemn 

the Orientalist interpretations of the Old Testament to the trash can of history. Al-HamadǕni 

places Bayt-BȊs (the first highlighted word) within the same geographic space as Khaἲm al-

GhurǕb (second word), Bayt RafaỠ (third word), al-BȊn (fourth word), AkǕneἲ and Khashab 

(fifth and sixth words respectively). How can we explain the Karnak Inscriptionôs listing of these 

locations, side by side, as al-HamadǕni did, some twenty five centuries later? Is this all                 

by coincidence? Are you not yet convinced, dear reader, that our history has been hijacked by      

a pack of soulless criminals who have been resorting to systematic fraud to achieve their colonial 

ambitions?  

11) Kadash 

We come to it at last, the enigmatic Kadesh of the Old Testament. The fact of the matter is that 

various books of the Old Testament place Kadesh (or Kades, as it appears in some translations), 

within the same geographical domain as Edom, Aden, Hazor, and Zin. By coincidence, al-

HamadǕni speaks of Mount Qadas as being near Mount HaȊr, the city of óAdan, and the Valleys 

of Adeem and een. Here follows is a relevant passage from Description of Arabia: 

 дтϠ ϝв ЙтвϮ м ϞжϮ ϢϜϼ̳Ђ дв йтϦϑв м ̪ЌтϠ рϸϜм аϪд̲ϸ̲К  рϸϜм мж сжϝϪЮϜ м .ϼϲϠЮϜ пЮϖ слжϦж сϦЮϜ ϞКϼІ Ќϼϒ дв ϣЯ϶

 ̪ШЂϝЪЂЮϜ ϣтϸмϒ дватϸϒ рϸϜм  сТ аϪ ̪ϼТϝЛвЮϜ дв ск м ̪ϱтϼЊЮϜ амтЮϜ п̵вЂ̳Ϧ сϦЮϜ ск м ̪ϱтϼЂЮϜ ϤϜϺ ЬϝϠϮ м ̲ЦЀϸ̲.  

There is not, in the entire territory of Palestine, an area of land containing these same locations 

side by side. The famous Qadas mountain of Yemen is a towering peak located some 80 

kilometers south of the city of Taóiz. It stands nearly 3,000 meters high, and its slopes and peaks 

are dotted with many ancient fortifications, among them the famous MirǕn Keep. This mountain 

has nothing to do with the current city of Jerusalem whatsoever, and attempting to match the two 

places is simply futile. Looking at the location of Taóiz on the previous map (page 45), we can 

immediately see where Thutmose IIIôs campaign was directed. Mount Qadas gave its name to 

one of the towns that lay on its slopes, which the Yemenis of our day and age call óUzlat Qadas. 

The town is located in a valley called WǕdi al-UhjȊm. 

The poets of Arabia sang of Mount Qadas and its river valleys on more than one occasion. For 

example, poet al-Aswad Ibn Yaófur al-Nahshaliy wrote:  

м  ̱Эвϝ̮̮Ϯ ̭ϝ̮̮кϿЪ Ϟъ̵Ϝ й̮̮̮У̵ЯЪ      мϺ  ̱ЍвϽ̲К ев иϝув ϽлЧЮϜ мϒ ЀϹ̲̲Ц  

Renowned poet al-Bu turiy said: 
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    ϤϝϠ̮̮̮Ў̮к      ϝлжϓЪ ШыК дв ̯ъϝϠϮ ϜмϸЛЊЀϸ̲̲Ц ̭Ϝϼϲ м Ь̮̮̮ϠϺт м 

 

 

Picture # 1 6 : A photo of óUzlat Qadas on the slopes of the mountain bearing the same name. 

 

KhafǕf bin-Nadbah al-SǕlmiy wrote: 

                                  ϝлжмϮ ϱϠЊϒ ϤϝЪЯвЮϝТ ϸмАЮϝТ    ̳ИϜϼУТЀϸ̲̲Ц Ϟм̮̮̮̮̮̮̮̮̮̮̮ЂϲТ ϝл̮̮ЧвЛТ 

 

Apparently, these poets, among others, knew very well that Qadas had nothing to do with the 

city of Jerusalem in Palestine. In fact, many of the armies that invaded Yemen throughout 

different eras in history (Romans, Ethiopians, and Persians) made it a point to occupy the 

strategic military forts on Mount Qadas*  at some stage of their campaigns. 

The Old Testament also states that Kadesh is a place near the border of MἨrm (this is the tribal 

territory of Bani Mu ar, north of óAdan, as we proved in our previous book), which fits perfectly 

with the geography of the region: 

When we cried to the Lord, he heard our voice and sent an angel and brought us out of 

Msrm.  And here we are in Kadesh,  a town  on the edge of your territory (Numbers 20:22).  

It is also the very same place where Miriam, sister of Aaron, is believed to be buried: 

______________________________________________________________________________

*  Even today, the Yemenis refer to the old military forts as maỠǕreeb. This term is the plural of miỠrǕb, which is 

derived from the root Ỡrb, indicative of war. This word appears more than once in the QurôǕn, notably in the 

following:  {They made for him what he desired of fortified enclosures (maỠǕreeb) and statues and pools of 

deep reservoirs, and heavy pots. O family of DǕwȊd, work to give thanks. Only a few of My servants are 

thankful.}é[34:13].   On the other hand, the Yemenis are the only people on this planet who designate ancient 

temples by the term haykal. Incidentally, when you hear the term Haykal SulaymǕn mentioned in Arabic sources, 

you know where to start looking. 
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And the people of Israel, the whole congregation, came into the wilderness of Zin  in the 

first month, and the people stayed in Kadesh.  And Miriam died there and was buried there 

(Numbers 20:14) .  

Prepare yourself, dear reader, for another shock. Biblical scholars have long been puzzled by the 

compound name Kadesh-Barnea which appears several times in the Old Testament. Here 

follows is an instance: 

Thus did your fathers, when I sent them from Kadesh - Barnea to see the land  (Numbers 

32:8) .  

Even today, the question of whether Kadesh and Kadesh-Barnea are one and the same is a matter 

of debate. By sifting through bits of old Yemeni folklore, another glaring piece of evidence has 

come to our attention. One of the most famous towns located on the slopes of Qadas is                

a hamlet known to Yemenis as al-Buró. In fact, the mountain itself is often referred to as Qadas 

al-Buró or Qadas dhul Buró, in the folk traditions of the region. One of the characteristics of the 

dialects of southern Yemen is their addition of the -n letter suffix at the end of many words. 

Local linguists call it al-nȊn al-kilǕóiyyah, pertaining to MikhlǕf KilǕó, one of the countryôs most 

prominent tribal domains. Hence, Buró (ИϽϠ) may be rendered as Burón (еКϽϠ), just as anóǕô 

(̭ϝЛзЊ) is often rendered as ἧanóan (еЛзЊ). It is therefore conceivable that the ancient Biblical 

scribes rendered the silent (vowel-less) Brón as Brnó, which eventually became Barnea. There is 

no doubt however, that Kadesh-Barnea* is none other than Qadas dhul Buró, as recorded in the 

cultural memory of the Yemenis. 

As for the Arabic name al-Quds, which has been falsely associated with the city of Jerusalem in 

Palestine, there is a vast amount of evidence, even in the books of the Arab historians, that the 

name was not used to designate that city until the late Umayyad Era. The records show that when 

óUmar bin al-Kha Ǖb, allegedly the second successor of Mu ammad (P), entered Palestine, some 

50 years after the so-called Hijrah, he referred to the city of Jerusalem by its original name of 

IlyǕô. Not once does the name al-Quds appear in any of the official documents that have been 

attributed to óUmar. A testament to this fact can be found in the famous óUmari Treaty, in which 

the Khaleefah pledged his protection to the ñPeople of IlyǕô ò, whether they were Christians or 

Jews. This is because at that time, the name al-Quds was not yet known to the Arabs. 

Consequently, they referred to the city as IlyǕô (̭ϝуЯтϖ), which is the Arabic rendering of its official 

Roman name of Ilya Capitolana. It follows then that the Biblical Kadesh (Kades) has nothing to 

do with the current-day Jerusalem, and the Old Testament has nothing to do with Palestine. 

______________________________________________________________________________ 

*  A good example of the -n suffix phenomenon can be found in the story of Elias (P) in the QurôǕn. In the Arabic 

translations, the name appears as Elias in the following:  {And Elias was one of the messengers}é[37:123]. Then, 

a few passages down, it appears in the form of Eliasn, with the -n suffix:  {Peace be upon the family of 

Eliasn}é[37:130]. This manuscripturial evidence provides another subtle clue as to where the QurôǕn was first 

recorded. 
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Here follows is a list of the ñcoincidencesò encountered in the above section, numbered from 

where we left off in our previous book: 

ñCoincidenceò 

number 

Aramaic 

Spelling 

Actual ñHebrewò 

transliteration  

English 

Translation 

Arabian 

Sources 

Arabic 

transliteration  

 

36 ˷ˡ˵ Qdsh / Qds Kadesh / Kades ЀϹЦ Qadas 

37 ˭ˡ˰ óAdn Aden / Eden дϹК óAdan 

38 ˷ˡ˵ ˰ˮ˶  ˟ Qdsh Brnó Kadesh-Barnea ϽϡЮϜ ЀϹЦеК  Qadas al-Buróun 

39 ˫ˡ˞ Adm / Edm Edom бтϸϒ рϸϜм WǕdi Adeem 

40 ˧˯ˣ˟˧ Ybusi Jebusites Ѐнϡт / ЀнϠ BȊs / YabȊs 

 

¶ Who Were the Philistines?  

To get a better grasp of the depth of the colonial Orientalist deception concerning Palestine and 

the Old Testament, we will analyze herein certain passages from the First Book of Samuel 

containing an account that fully agrees with events mentioned in the records of the classical Arab 

chroniclers, notably al- abari, al-YaóqȊbi, and al-MasóȊdi. 

When the Philistines captured the ark of God, they brought it from Eben - Ezer  to Ashdod;  

then the Philistines  took the Ark of God and brought it into the house of Dagon  and placed it 

beside Dagon ( 1 st  Samuel 5:1 ,2 ).  

From the above passage, we learn that the Children of Israel, led by King David, came into 

confrontation with a pagan people known as the Philistines (the name appears as h-flstm in the 

silent Aramaic text, and ha-filistim in the articulated so-called ñHebrewò version; noting that the 

-im suffix is indicative of the plural). The confrontation took place on the slopes of a mountain 

that is given the compound name Eben-Ezer (or Eban-Ezer), where the Philistines were able to 

wrestle the Ark of the Covenant from the hands of the Israelites and move it to a place called 

Ashdod. The sacred artifact eventually made its way to a place called Dagon (the name appears 

as dgn in the original Aramaic scripture, before the Masoretic articulation of the text). 

We can say, with utmost certainty, that the territory of ancient Palestine has never known of 

places called Eben-Ezer, Ashdod, and Dagon, all in the same geographical vicinity. What we can 

say, however, is that the Arabian Peninsula, in ages long past, knew of a famous people called 

al-Fils, who were in fact a conglomeration of several pagan tribes, most prominent of which 

were the tribes of Bani óEezǕr and ayô. We also know that (by another coincidence) the territory 

of the Fils comprised a mountain so famous in Arabia, that its name went on to become legend: 

Jabal AbǕn. This majestic mountain, throughout history, became the setting of many bloody 

battles between the tribes that sought control of its green, fertile slopes. The mountain is 

mentioned in al-HamadǕniôs Description of Arabia, as well as in dozens of verses of old Arabian 

poetry. Famous poet Abu TammǕm left us some unforgettable verses recounting the bloody 

battles that took place on Mount AbǕn, which is without the slightest doubt, the very same place 

mentioned in the Old Testament: 
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м бЫТϝ϶ϒ сЪ ϜмϹгПϦ бЫТϝуЂϒ                 дϖ  ̲аϹЮϜ  ΖϽϧП̳гЮϜ йЂϽϳт  ̳аϹЮϜ                                                                                    

ϹЧЮ ϦϹлϮ̮̮̮б̮̮ дϒ ϜнЯтϿϦ иϿК                 ϜϺϗТ  ̰дϝϠϒ ϹЦ ϝ̮̮̮̮Ђϼ м  ̳б̴ЯгЯ̳т 

One of the poets of the tribe of ayô, arramǕ Ibn akeem al- Ǖôi, during his years of living in 

exile in Iraq, wrote the following lines in remembrance of the famous mountain in the land 

where his ancestors had come from: 

  ̴Ͻ̲АϠ ̲ϥ ЩЦϝІм ФϽϡЮϜ ̮̮̮гуЮϜ̮̮сжϝ           Θϭ̲У̴Ϡ ϱтϽЮϜ  Θϭ̮̮Т̮ ЧЮϜ̮̮̮̮̮̮̮̮̮дϜϿЦϝ                                                                                   

 ̭̳н̲Ўϒ  ̴ФϽϡЮϜ ЙгЯт еуϠ ̮̮̮ЯЂ̮̮̮пг          еуϠм ϟЏлЮϜ ев п̲̮̮ Я̮̲ϡϮ дϝϠϒ 

The above verses describe his longing for what he calls al-barq al-yamǕni (the lightning displays 

during storms over the mountains of Yemen), and the winds over a certain fajj (a deep gorge). 

The second verse in particular mentions the neighboring mountains of Salmah and AbǕn, both of 

which feature in the Old Testament. 

By far, the most spectacular description of Mount AbǕn appears in the poetry of the imyarite 

bard Umruô al-Qays: 

дϓЪ  ̯ϝжϝϠϒ сТ еужϝТϒ  ̲йЯϠ̲м           ̲ϽуϡЪ  ̱Ѐϝж̳ϒ сТ  ̱ϸϝϯ̲Ϡ  ̴Э̵вϿв 

The above verse describes the majestic mountain in winter, when snow covers its high peaks in 

vertical patterns, making it appear, in the poetôs imagination, as an old white-haired man, dressed 

in the bajǕd (the highlighted word in the second half of the verse). The poet is actually referring 

to the traditional striped Yemeni cloak that some Jews wear even today during their religious 

celebrations. This word appears in the Aramaic Old Testament as beged ( )˸̐˯ˋ̕, where it is used 

to describe the shirt worn by the Israelite prophet Joseph. 

 

Picture # 1 7 : The traditional  Yemeni  bajad  pattern . 

 

Picture # 1 8 : An old photograph of a Yemeni Jew wearing the bajad  cloak.  

http://upload.wikimedia.org/wikipedia/commons/8/84/YemeniJew1914.jpg
http://upload.wikimedia.org/wikipedia/commons/8/84/YemeniJew1914.jpg
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In his famous book entitled Al-AἨnǕm (lit: The Idols), Arab Historian Ibn al-Kalbi (of the tribe 

of Kalb) mentions the tribe of ayô, and the idol they used to worship, called al-Fils. Here 

follows is a passage from Ibn Kalbiôs book (page 59): 

дϝЪ ̭сГЮ  ̯ϝгзЊ ЬϝЧт йЮ "ЁЯ̲УЮϜ"̪  м дϝЪ  ̯ϝУжϒ Ͻгϲϒ сТ БЂм блЯϡϮ ... м ϜнжϝЪ йжмϹϡЛт м дмϹлт йуЮϖ ̪ м дмϽ̴ϧЛт иϹзК 

бкϽϚϝϧК .м ъ йуϦϓт  ̯ϝУϚϝ϶ ъϖ евϒ ̪иϹзК  м ъ ϸϽГт Ϲϲϒ ϢϹтϽА ϓϯЯуТ ϝлϠ йуЮϖ ъϖ ϥЪ̴Ͻ̳Ϧ. 

The passage describes al-Fils as being a red-colored, man-shaped oddity in the middle of            

a mountain, a veritable pagan idol to which they made their sacrifices and offerings. It is not 

known exactly when ayô migrated from Yemen. Some historians claim it was after the final 

collapse of the Maôrib dam, while other scholars think it may have been during an even earlier 

era.  According to Islamic tradition, óAli bin abi- Ǖlib, supposedly the cousin of the prophet 

Mu ammad (P), led a contingent of 150 warriors to the tribal homes of ayô* , and destroyed 

their ancient idol, al-Fils.  

During the time that the Old Testament events took place, the ancestors of the tribe of ayô, 

among the many pagan tribes of Arabia, were still in their original homeland in the highlands of 

Yemen, where they had borne witness to the dawn of a monotheistic creed whose tenets were 

propagated all over the country by the ancient Israelites. It was hence natural that these tribes, 

who eventually took the name of their idol and became known as al-Fils, fell into conflict with 

the Children of Israel in a past age that is now beyond memory. These ancient wars were often 

referred to as AyyǕmôul óArab (ñDays / Chronicles of the Arabsò), in old poetry, where each 

battle was remembered as Yawm - followed by the name of the location where it took place. 

It is worth noting that the letter -t suffix which appears at the end of many proper nouns was also 

a characteristic of the old Yemeni dialects. For example, the Persians (al-Frs), were often 

referred to as al-Frst, while the name Quraysh is rendered as Qrsht. Even the entire central part 

of the country itself is referred to as Ymnt is some South Arabian inscriptions. This is clearly 

evident from an inscription that was found near the city of ZafǕr, on a bronze statue of the 

imyarite king DhamǕr óAli Yahbur (late 3
rd

 Century AD), proclaiming him as ñKing of Sabaô, 

a ramawt, RaydǕn, and Yemntò.  Hence al-Fils and al-Filst are one and the same. 

 

Picture # 19: Bronze statue of Dham ƃr óAli Yahbur (ruler of Yemnt ), on display in the National 

Museum in anóƃô.  

______________________________________________________________________________ 

* According to the Arabian sources, the tribe of ayô can be traced back to a legendary figure by the name of AdǕd 

bin-Zayd, bin-Yashjub, bin-Asad, bin-KahlǕn, bin-Qa Ǖn (the last is Biblical Joktan, legendary father of the 

a ramawt tribes).   

http://upload.wikimedia.org/wikipedia/commons/b/be/Dhamar_Ali_Yahbur_II.jpg
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But why did the Bible render the name of mount Aban (Eban) as EbǕn-Ezer? The reason is 

because the mountain stood within the territorial rights of an ancient Yemeni tribe known as ǔl-

óEezǕr, whose descendants today identify themselves as al-óAyǕzirah. The name óEzer actually 

begins with the letter  ˰(óayn) in the Aramaic text. The óAyǕzirah have been living in the DhamǕr 

province of Yemen for generations beyond count, in the very shadow of mount AbǕn, and not far 

from a river valley known as al-Rammah, whose name also appears, by ñcoincidenceò, in the Old 

Testament. 

In his book LisǕn al-óArab (lit: the Arabic Tongue), Ibn Man Ȋr states the following concerning 

al-Rammah (9: 166,167):  

ЙЧт ЭϡϮ дϝϠϒ сТ ϼϜнϮ рϸϜм ϣ̵вϽЮϜ ̪м нк ев бЗКϒ дϝтϸм  ...ϢϜϽЃЮϜϽЮϜ ̵вϣ :̪ЭтнА ̪ЍтϽК м ХтϽГЮϜ йзв сЏУт пЮϖ ̪иϹЛЊ 

бϪ ϼϝвϺ. 

The above passage tells us that mount AbǕn is near the valley of Rammah, one of the greatest 

river valleys in the SarǕt Mountainséal-Rammah is long, wide, and lies on the road that joins 

DhamǕr to aódah.  

Interestingly, the city of DhamǕr, according to the legendary genealogical trees of Yemen, can be 

traced back to its founder, Shadad bin-Zaróah, bin imyar al-Asghar. Going back to the Book of 

Samuel, we recall the passage in question: 

When the Philistines captured the ark of God, they brought it from Eben - Ezer  to 

Ashdod;  then the Philistines  took the Ark of God and brought it into the house of 

Dagon  and placed it beside Dagon ( 1 st  Samuel 5:1 ,2 ).  

The above passage describes an event that happened on the slopes of mount AbǕn, in the SarǕt 

Country of ancient Arabia, during the wars that took place between the Israelites and the Filist 

tribes (Filistim), and eventually culminated in the confiscation of the Ark. These names: Eben, 

Ezer, Ashdod (Shadad), and Filistim, are names that are associated with the DhamǕr province of 

Yemen, and have absolutely no connection to Palestine whatsoever. The claim that the Ashdod 

mentioned in the passage refers to the Palestinian port town by the same name, which lies on the 

Mediterranean coast, is yet another spectacular case of forgery perpetrated by the Orientalist 

imagination. As for the name Dagon, which appears in the same passage, we will analyze it in    

a later chapter, when we reveal to you the true home territory of the ancient Israelite tribe of 

Zebulun. 

Here is a passage from DoA (page 203) that is of interest to us: 

 бкϔϝЂϔϼ м ϟЛЪ еϠ ϨϼϝϳЮϜ сзϡЮ ϣтϽϲ м ̪ЄϽЛЮϜ :ИϜϸϼ РыϷв.ϼϜϿуЛЮϜ Ьϐ 

The above passage talks about MikhlǕf RadǕó which, if you remember from our previous book, is 

the setting of Biôr ShabbǕó (the very same Beer-Sheba of the Bible). Among the inhabitants of 

RadǕó is the clan of Bani Ǖrith bin Kaób, a branch of ǔl-óEezǕr, who gave their name to Mount 
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AbǕn. This makes perfect sense from a geographic point of view, as the ancient town of RadǕó 

lies not more than 10 kilometers from the border of the DhamǕr province, where the mountain 

stands.  

Another passage in the Old Testament that gives us a clue as to the theater of the events is the 

following:  

In those days the Philistines mustered for wa r against Israel, and Israel went out to battle 

against them; they encamped at Eben - Ezer, and the Philistines encamped at Aphek             

(1 Samuel 4:1) .  

The above passage mentions a place whose name appears in the original Aramaic text as aphq 

(with the letter q). The English and Latin translations rendered the name as Aphek. According to 

the passage, Mount Eban and Aphek were in the same geographical vicinity. By another 

coincidence, al-HamadǕni mentions a hillock called Apheeq, which also happens to be within the 

DhamǕr province of Yemen. Here follows is the passage from Descrition of Arabia (page 207), 

which locates Apheeq, and describes it as an area of fortified water canals. 

мϝв м ̪ϝзϠ м ̪ϸϜϽ̳І м ϣϠϽЂ слТ ̪̭ϝгЮϜ еϲϝГв ϝлϠ сϧЮϜ ϣтϸмцϜ м рϸϜнϠ м ̪еу̲К̳ϼ ϣтϸмϓϠ м ̲ϹуЋϠ м ̪ЙгϮ м ̪ϹТнгЮϜ м ̪Ϣ

 СуЮϝϷв ϝвϒ м .Ͻл̲ЎϼϝвϺ  ϣЛзЋв слТ ̪ϝл̵уϠϽО ев.ХуТϒ 

Poet Abu DuôǕd al-AyǕdi sang of this same place, and described it as being in a very treacherous 

terrain, difficult to navigate: 

 ЙТϜϹ̳т рϹϧОϒ ϹЧЮмс̮̮̮̮̮ϧϡЪ̳ϼ          ЊϝЧЮϜ Ϲтϒ ̵ϹϷЮϜ Й̳ϧз̳Њ̮̮̮̮̮ϤϜϽ                                                                                     

 ИϿϮ ̴ИϿ̲ϯЮϝϠ ϝжϜϼϒ м ̱Х̮̮̮̮уТϒ         ϤыЦϝϫЮϜ ϣ̮̮̮̮̮̮̮̮уЇгЪ п̵Їгϧж        

The place that al-HamadǕni and the poet spoke of is identified today by the inhabitants of the 

DhamǕr province as Khirbat Apheeq (meaning: the Ruins of Apheeq). It lies about 70 kilometers 

south of anóǕô, in the territory of the tribe of óAns (the óEnso of the Karnak Inscription),             

a region known to contain many caves and vestiges of ancient military enclosures (maỠǕreeb). 

The name Apheeq is very easily found in any online index of the regions of Yemen, specifically 

the DhamǕr province. 

 

Picture # 20 : A ruin ed keep  in  Apheeq , in the Dham ƃr province of  Yemen . 
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Finally, the Book of Samuel tells us that King Davidôs original home, before his armies had 

taken the stronghold of Zion, was at Ramah. This was the place the Israelite king returned to 

after his campaign against the Filst.  

Then he (David) would come back to Ramah,  for his home was there; he administered 

justice there to Israel, and built there an altar to the LORD (1 Samuel 7:17).  

The Ramah mentioned in the above passage is none other than WǕdi al-Rammah of ancient 

Arabian folklore. The fact that the Old Testament mentions Eben-Ezer, Ramah and Aphek within 

the same geographical vicinity; while the Arabian sources speak of Mount AbǕn, WǕdi al-

Rammah, and Apheeq, as being locations within the DhamǕr province, cannot be due to a mere 

coincidence.  

The big picture, dear reader is now very clear. The Philistines of the Old Testament were            

a conglomeration of ancient Arabian tribes who were named after their idol, the pagan god        

al-Fils (or Filst). During the time of King David (the 11
th
 Century BC), these tribes were in their 

homeland of the Arabian SarǕt, where they fought many bloody battles against the Israelites and 

their allies on the slopes of Mount AbǕn, south of the Yemeni capital anóǕô; the city that 

features in the Old Testament by its ancestral name Uzal. These tribes began to migrate, en 

masse, out of the Arabian Peninsula, following a road that many before them had taken, and that 

many after them would continue to take. The main catalyst for this migration were no doubt the 

Babylonian and Assyrian campaigns that had devastated Arabia in that bygone era, as we will 

see in our next book. Eventually, around 400 BC, the Filst established their presence in 

significant numbers in the Levant, in a small territory that was later named after them. When the 

Romans conquered the area, they named the territory in question Provincia Filistina.  

Here follows is a list of the ñcoincidencesò pertaining to the Biblical Philistines: 

ñCoincidenceò 

number 

Aramaic 

Spelling 

Actual ñHebrewò 

transliteration  

English 

Translation 

Arabian 

Sources 

Arabic 

transliteration  

 

  41 ˭˟˞ Abn Eben / Eban дϝϠϒ AbǕn 

42 ˶ˤ˰ óEzer Ezer ϼϜϿуК ЬϐϢϼϾϝуЛЮϜ /  ǔl-óEezar 

43 ˫˸˷˪˲ Flshtm Philistines  ЁЯУЮϜ/ ϥЃЯУЮϜ al-Fils / al-Filst 

44 ˢˬ˶ˢ h-rmh Ramah ϣ̵вϽЮϜ рϸϜм WǕdi al-Rammah 

45 ˡˡ˷˞ Ashdd Ashdod ϸϜϹІ Shaddad 

46 ˵˲˞ Aphq Aphek  ХуТϒ Apheeq 

 

¶ The Invention of the Biblical Gaza 

One of the products of the Orientalist imagination was the projection of the name Gaza onto the 

Palestinian territory, and envisioning it as a city which the army of King David entered after       

a bloody war with Saulôs henchmen for the throne of Israel. The truth of the matter is that 

nowhere in the Old Testament do we find any mention of a city by that name. The word that 
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appears in the original Aramaic text is ,ˢˤ˰ which actually spells óAzzah (or óUzzah - depending 

on how the first letter is articulated). This name appears a total of 28 times in the Old Testament, 

as being the name of a city as well as of a certain person. Despite knowing full-well that it is 

spelled with the letter  ˰(óayn) in the original manuscript, the Orientalists deceptively hijacked 

the name and projected it onto the Palestinian territory, claiming that it designated the current 

city of Ghazzah (Gaza), which lies near the Egyptian border. From a purely linguistic point of 

view, this is unacceptable, and constitutes a blatant forgery, reason being that the letter ˰  is part 

of the Aramaic alphabet, and is indeed vocalized in the so-called ñHebrewò language. There is 

absolutely no excuse whatsoever that justifies rendering the name as Gaza. This rendering of the 

name was actually based on an even earlier Christian canonical belief, as we will see later on, 

when we analyze the Ethiopian religious texts. 

The purpose of this fraud was to place the events surrounding David and Saul within an 

imaginary Palestinian theater. The truth is that the historic territory of Palestine never knew         

a place by the name of Gaza-Ghazzah. The truth is that the name óUzzah (or óAzzah), as it 

appears in the Aramaic text, is clearly indicative of an Arabian culture, as can be proven by the 

following facts: 

1- The ancient Arabs, at one point, worshipped a female deity called al-óUzzah. This has been 

demonstrated by inscriptions uncovered all over the Peninsula, from as far north as Jordan, to as 

far south as ZafǕr, in Yemen. The QurôǕn mentions this deity, along with al-LǕt and ManǕt, as 

being the primary triad of idols of the Arab pagans during Mu ammadôs time. 

2- There are nearly a dozen locations within Yemen that bear the name óAzzah, in one form or 

another (whether singular, or part of a compound name), and it is beyond the scope of this book 

to list them all. The reader can refer to the geographical index penned by contemporary Yemeni 

geographer A mad óAli al-Akwaó to verify this fact.  

One such location that is of particular interest to us is a town called óAzzah located within the 

Bay Ǖô Province of Yemen, shown on the map below. This is the same province in which the 

city of RadǕó is located which, in the past, was the capital of MikhlǕf Radaó.  

3- An important connection must be made between óAzzah and a well-known poet named 

Kuthayr, who was so famous for his many poems mentioning the place, that he was dubbed 

Kuthayr óAzzah. The commentators, in their ignorance of the poetic trends, assumed that the 

object of Kuthayrôs flirtatious songs was a maiden named óAzzah.  This is in fact false, as the 

poet was actually singing of a place, just as a legendary predecessor of his had fl irted with the 

mountain known as Jabal Salmah and was consequently given the name Zuhayr bin abi-Salmah.  

Here is a famous verse of Kuthayrôs: 

 ̳ϥ̮т̲ϒ̲ϼ ϣзϠϖ  ΘрϽг̲ЏЮϜ  ̲К ̵ϿϢ ϥ̲ϳ̲ϡЊ̲ϒ        ̱ϟГ̲ϧϳ̮̳г̮̲Ъ ϝ̮̮в  ̲Х̮Я̮̲т ЭуЯЮϝϠ  ̴ϟ̴Гϳ̮̲т   



58 
 

In another, remarkable poem, wherein he sings of his sadness and pain at parting with the 

beloved places, he says: 

 Ζд̴ϖ  Ζϟ̮ϳ̴̳̮г̮ЮϜ ϜϺ̴ϖ  Ζϟ̮̮̮̲ϲ̲ϒ  ̳й̲ϡ̮у̮ϡ̮̲ϲ        ̲Ф̲Ϲ̲Њ У̲ЋЮϜ ̭̮̲ϝ  ̲Ͽ̲ϯж̲ϒ̲м КнгЮϜ̮Ϝϸн                                                                                      

  ̳б̮̲Я̮̮Л̮̲̮т н̮̮̮̮Ю  ̳Ϥϸ̲ϼ̲ϒ  ̯Ϣ̲ϸϝ̮̮̮̮т̴Ͼ       с̮Т  Θϟ̮ϲ̳  ̲ϢΖϿ̮̲К ϝ̮в  ̳ϤϹ̲Ϯ̲м ϜϹтϿ̲в                                                                               

 ̳дϝϡ̮к̳ϼ  ̲е̲тϹ̮̲в  ̲етϻ̮ΖЮϜ̲м  ̳ϦϹ̴л̮̲Кб̮̳л        ̲днЫϡ̮̲т е̴̮в  ̴ϼ̲ϻ̮̲ϲ  ̴ϞϜϻ̲ЛЮϜ  ̳Ц̮̮ϜϸнЛ 

Note, dear reader, the mention of RuhbǕn Madyan (the Monks of Madyan), in the third verse. 

The poet claims that even they would have weeped had they found themselves in the same 

circumstances. We cannot be completely sure which óAzzah it was that Kuthayr ñfell in loveò 

with, but we can say for certain that it was not the city of Gaza in Palestine. 

A careful analysis of all the occurences of the term  ˢˤ˰  within the passages of the Old 

Testament reveals that the name was rendered as Gaza in the context of a city, and as óUzzah 

when identifying a certain person. Here follows are some examples: 

And Joshua struck them from Kadesh - Barnea as far as Gaza , and all the country of Goshen,  

as far as Gibeon ( Joshua 10:41).  

The above passage mentions two places that we have already located within Yemen, namely 

Kadesh-Barnea (discussed previously in this book) and Goshen (see Road of the Patriarch, page 

108). Elsewhere in the Bible, we encounter the same word rendered as óUzzah, where the context 

clearly shows it to be the name of a person. Here follows is an example: 

And they carried the Ark of God on a new cart, from the house of Abinadab.  And Uzzah  and 

Ahio were driving the cart (1 st  Chronicles 13:7).  

 

Map  # 3: Possible  location of the Biblical óAzzah, relative to Kadesh (Qadas) and Goshen (Joshen).  

 

Does it seem to you, dear reader, that these passages speak of the city of Gaza in Palestine? 

 

¶ The Biblical Gezer That Was Never Found 

And the Philistines  came up yet again and spread out in the Valley of Rephaim. And when 

David went for directions to the Lord, He said :  ñYou are not to go up against them in front; 

but make a circle round them from the back and come on them opposite the mulberry trees . 


